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INTRODUCTION 
_For years I have felt a lively interest in John 
Wesley and his contribution to the Christian Church. This 
interest was increased greatly under the teaching and in-
fluence of Dr. George Croft Cell, who is an acknowledged 
authority on the subject. Professor Cell has the happy 
faculty of imparting a great deal of inspiration, as well 
as information, to his students. It is his spirit that 
very lar~ely inspired the v~iting of this thesis. 
But the interest in the work of John Wesley was 
widened to include that of Martin Luther. One of Professor 
Cell's favorite topics was the unity of the three great 
reformers--Luther, Calvin, arid Vfesley. He called attention 
to the fact that the Evangelical Revival of the eighteenth 
century was ?asically a rediscovery of the "faith of the 
early reformers," those of the sixteenth century. 
'l1he purpose of this the si s, then, i:s to demonstrate 
the essential agreement of Martin Luther and John Wesley 
with regard to their teaching on the subject of faith. To 
this end recourse has been made as much as possible to the 
original sources in the sermons, letters, and treatises of 
the two men. 
The general method pursued has been that of demon-
strating the chronologi.cal development of the concept of 
faith in the writings of each of the two reformers. This 
has been prefaced, in each case., by a cursory survey of the 
early life and religious experiences of the person, to 
furnish a background for the study of the doctrine of faith. 
which developed out of these experiences. Attention has 
been given to the special crisis experience~ whiCh, in the 
case of both men, led to a clear comprehension of the 
essential meaning and importance of faith. 
I wish to express my appreciation especially to 
Professor Cell for the help and inspiration received in 
his classes. 
Boston, !'~ass. 
April 1, 1937. 
Ralph Earle, Jr. 
CHAPTER ONE 
THE CONCEPT OF FAITH 
,AS DEVELOPED BY LUTHER 
A. The Preparation for the Conflict· 
In order to appreciate properly the position 
which Luther took with regard to the doctrinal t eachi:ng 
of his day, it will be necessary to make a brief intro-
ductory study ·or his early life and religious develop-
ment. We shall therefore follow him in his early days, at 
school, in the monastery, and at the university. 
1. The Religious Boy 
Young Luther was born and b!tought up in a 
. ' ' 
religious atmosphere. It is claimed that he received 
his first name from the fact that he was baptized on 
st. Martin's Day. In spite of the harsh discipline 
which he received at the hands of his parents, it wnuld 
appear they were a pious couple. Hew as taught in the 
home the Lord's Prayer, the Creed, and the·Ten Comwand-
ments~ He attended the church services faithfully.and 
evidently took part in th~ pilgrimages to nearby shrines 
and in the religious processions of, his day. 
In other words, Luther as a boy was a devout 
Catholic. There is no hint here of his later Protestant 
1 
reaction. Professor Mackinnon, in his excellent discussion 
of this period, has this to say: 
It is a mistake to search in the early period 
for evidence of any essential antagonism to 
the teaching or cultus of the medieval Church. 
The evidence, on the contrary, ~oes to show that 
he was a devout believ~r in its institutions, 
doctrines, and usages. 
Perhaps it will help us to appreciate more the joy of 
(' 
Luther's later discovery of the truth of justification by 
" faith if we recall that in his boyhooa days he was almost 
terrified at times by the Catholic emphasis upon sin and the 
judgment. To him, Christ was not the loving Savior, the 
friend of children. The Christ he saw was painted in dark 
pictures. 
Christ, the stern judge, seated on the rainbow, 
as depicted in the Church at Mansfield--the 
Christ, too, as He was too often depicted in 
the Sermons which he later described as "judgment 
sermons"--made such an impression on the heart 
of the young Martin that, as be later says 
again and again, he trembled every time he heard 
the mention of His name.2 
Small wonder, then, that Luther later maims so much of 
the doctrine that Christ is the expression of God's love toward 
the sinner. It was only when he learned the true nature of 
Christ that faith in Him brought peace to his heart and mind. 
~Luther and the Reformation, I, 6 
Ibid, I, 7 
2. ·The Studious Lad 
In his seventh year young Martin was sent to 
the Mansfeld Latin School. Here the discipline was 
not less rigorous than at home. The boy's hardy peasant 
constitution stood him in good stead when he was thrashed 
fifteen times in a single forenoon. It.is not a very com-
plimentary picture which he draws of his early school life, 
when writing in 1524 to the municipal authorities of 
Germany. He says: 
The kind of schools we attended are 
a thing of the past--that hell and 
purgatory in which we were tormented 
with cases and tenses, and'yet learned 
less than'ngthing with all the flogging, 
trembling, anguish, and misery.3 
. In his fourteenth year .Martin was sent to Magdeburg 
to continue his educati0n. It was here that he earned 
his bread by singing in the streets. It appears that 
in this school he was under the instruction of some 
Brethren of the Common Life. Doubtless their deep p~ety 
had a considerable influence on his already religious 
nature. He was also deeply impressed by the example of. 
a prince who, as a monk, practiced great humility and· 
self-mortification. 
After one year at Magdeburg the young student went 
to Eisenach. His three years here were•·'happier and more 
3works, IV, 122, 123 
.3 
profitable ones than he had yet enjoyed. Under the 
.; : 
instruction of the kindly rector, Martin soon forged ahead 
of all his fellow-students. 
In 1501 he began his academic career at Erfurt. 
Here again he was in a very religious atmosphere. This 
city of about twenty thousand inhabitants is said to have 
had over one hundred buildings devoted to religion. The 
university here was the most famous in Germany at that 
time.4 It was an honor, therefore, for Luther to receive 
his Bachelor of Arts degree here in 1502, and his Master 
of Arts in 1505. The reigning philosophy at Erfurt was 
the Nominalism of Occam, for which Luther continued to 
show a preference throughout the rest of his life. But 
Aristotle was the main study ~ere, as elsewhere. 
One incident that occurred in Erfurt is worth noting. 
While there is no evidence that Luther rebelled against 
. . 
the Church at this point in his career, he does tell us 
that as a young master he began reading the Bible in the 
. 
Erfurt Library and, by doing so, discovered many errors in 
the Papacy.5 
3. The Dissatisfied Monk 
In the same year that he received his Master's 
4 
5Mackinnon, I, 19 Ibid, I, 25 
I 
degree Luther took a step which was fraught with 
much significance for his later life. His father, proud 
of his son's scholastic achievements, had wished that 
Martin might take up the study of law. The dutiful son, 
rather against his own desires, entered upon this new 
endeavor in May, 1505. But suddenly, without warning, on 
the seventeenth of July he entered the Augustinian 
monastery at Erfurt. 
There has been a great deal of discussion as to the 
real reason for this abrupt step on the part of the young 
university student. But Luther himself has given us 
what seems to be sufficient data for·answering the 
'question. In 'the dedication of his work on "Monastic 
·· Vows", in 1521, he writes: 
I was called to this vocation by the . 
terr~s of heaven, for neither willingly 
nor by my own desire did I become a '. 
monk, but, surrounded by the terror 
and agony of a sudden death, I vowed 
a forced and unavoidable vow.6 
What this terror of sudden death was is well known. 
Luther recounted how he was overtaken by a terrific 
thunderstorm one day when returning to Erfurt ... A flash 
of lightning left him lying on the ground. This striking 
-
incident is referred to by a fellow-student, who says 
6Quoted in Mackinnon, I, 31 
5 
that "like a second Paul" Luther was thrown to the ground 
by a flash o£ lightning and. compelled to enter the Erfurt 
Monastery.7 
·,· . 
Once in the monastery, Luther settled himself to. the 
task of being a pious monk. An incident occurred at the 
outset which doubtless was productive of much good •. On 
his entrance into the monastery he was presented with a 
. ·' . . ' ' 
Bible bound in red leather. According to h!s own testimony, 
he acquired a great familiarity with its contents. 
Soon after his entrance into the monastic life 
Luther took up theological studies, .leading to his 
ordination as priest in 1507. There is no indication that 
at this time the young monk had any quarrel whatsoever 
with the church. He accepted the doctrine of transubstan-
tiation and other Catholic tenets. 
At this time· Luther entered.upon a study of scholastic 
theology which lasted over several years. It will be 
remembered that this method of thought was based upon the 
teachings of Augustine. But those teachings were run 
through the grooves of Aristotle's :logic and philosophy. 
The result was that they became so encumbered 
7Quoted in Mackinnon, I, 31 
6 
that the real truth values were largely obscured. 
Luther spent much time with the writings of Occam, 
· Lombard, and others, but ·finally went back to the 
. . 
source in the works of Augustine himself.· There he 
" ', .~ 
found the great moulding influence for his theology. 
The period from 1507 t~ 1512 was for Luther one 
of great spiritual conflict. Later on he· was to engage 
in a great war with the ·papal system; but this conflict 
was an inner one, within his soul. 
' '•" ' •:, 
The first two years of Luther's life in the 
monastery appear to have been rather Uneventful·: But his 
ordination to the priesthood· seemed .to prectpitate a 
crisis in his thinkir.g. 
common conviction of his day that the life of a monk 
was the surest and shortest way _to the att~inment of' .. 
salvation. And so he gave himseat with great zeal and· 
. ~ 
earnestness to vigils, fastings, prayers, and self-morti-
fication, in the hope that ~hereby he might attain to a 
righteousness that would be acceptable to God. But a 
sense· of doubt and of failure began to haunt him after 
he became priest. He disc~vered that he .had been deceived 
in thinking he could obtain peace by means of ·ascetic 
austerities. Referring t~ this period in a letter to a 
fellow-Augustinian,. written in 1516, he says: 
You, yourself, when with us in Erfurt . --
suffered from this illusion, or rather 
delusion, and I also was a martyr to 
it.B . . 
The word "martyr" ·describes Luther's case at this 
time in the monastery. He suffered from the tyranny of 
an over-sensitive conscience, until he nearlykilled 
himself with excessive fastings and vigils. His keen 
~onsciousness of sin, coupled with his terrified dread 
of an angry God often plnnged him into the. dungeon of 
despair. He had not yet found the way of peace. It 
was because he had not learned to know the God who has 
manifested Himself in Christ. The very word "righteous-
n~ss111 instead of denoting something that God has provided 
·for us in Christ, signified to him only the idea of divine 
justice agains~ sin, and hence it filled his mind with 
terror. Says Professor Mackinnon: 
He was misled by the dominant conception 
of God as one who requires from us satis-
faction for sin and Whose justice must be 
propitiated,. through the Sacrament o£ 
Penance by our own works and merits. 
But it was necessary preparation for his future 
work that Luther should demonstrate to the full the 
gietters, 5 {April 7l 1516). 
Luther and the Reformation, I, 109 • 
• 
8 
barrenness and utter failure of the Catholic system of 
monastic piety. As Koestlin says: 
His experiences at the convent led 
him to the perception of those prin-
ciples which formed the groundwork of 
his preaching as a Reformer.lO 
.But little rays of light were breaking in on him 
even then. His first help seems to have come from his 
instructor in the monastery, who reminded him that we are 
'·. 
commanded to hope. And old monk also sought to show 
him that the words, "I believe in the forgiveness of Sins," 
were to be taken in a personal sense. The writings of 
st. Bernard and Gerson appear to have brought some relief 
to his troubled soul. But these were just the faint 
··glimmers of the dawn. 
4. The Young Professor 
In the fall of 1507 Luther was called to Wittenberg 
to lecture in the new university. This was at the insti• 
gation of John Staupitz who was both Vicar-General of 
the Augustinian Order and Dean o£ the Theological Faculty 
at Wittenberg. Staupitz had already helped the young monk 
considerably toward a better understanding of the Gospel, 
and now his influence and help were felt still more 
effectively. 
lOLife of Luther, 30 
9 
Writing on this point Pro.fessor Booth says: "The 
man who was most in.fluential in Luther's development was 
John von Staupitz. 11 And then he goes on to specify more 
definitely: 
Eager to help and to conserve this 
brilliant new member of the order, 
Staupitz engaged him in friendship, 
and as the months of the first two severe 
years went by Luther began to .feel that 
in Staupitz he had a sympathetic, under-
standing superior. He unburdened his 
soul time after time to Staupitz; told 
him how he had .feared eternal damnation, 
how the doctrine of predestination 
worried him; how he was unable to · · · 
achieve in his own li.fe the sense o.f 
assurance that he had done su.f.ficient 
to win the p1ercy of Christ •••• 
~ One day he (Staupitz) said: 
"Look not on your own imaginary sins, 
but look at Christ crucified, where 
your real sins are forgiven, and hold 
with deep courage to God." Luther never 
forgot this and throughout his entire 
life he acknowledged his indebtedness 
to Staupitz .for teaching him to center 
the conception of forgiveness of sins 
around the crucifixion of Christ.lOa 
IoaMartin Luther, 65, 66 
9a 
Although called to Wittenberg to lecture on 
Aristotle's Ethics, Luther soon .turned his attention 
to theology. On March17, 1509, he writes _to a friend: 
I am now, by God's command or permis-
sion, settled in Wittenberg, and very 
well, only the study of philosophy is 
moat disagreeable to m.e, for from the 
first I would have preferred theology, 
viz. the theology which gOa a to the 
kernel of the nut and tnuches the bone 
and fleah.ll · 
"' ,~ •• ',, ';!' "'"" 
• ;,,.•.,_ I 
This turning from philosophy to theology was an 
important step for Luther to take. And a still more 
significant step was taken When, in 1512, he was given 
the degree of Doctor of Theology. ·This degree gave him 
the full privileg~ of expounding the Scriptures, and·. it 
was in this exercise that Luther received his great 
,·. '. 
illumination. 
But, meanwhile, his eyes had been opened in another 
direction. In 1510 he was.sent on a mission to Rome~ 
Although he spent only a few weeks there his observant 
eyes could not fail to see some of thegPoss abuses of 
';..... ·. 
·,' ,, the papacy. " 
But this alone would have been· or little value to 
Luther. It was in' his study of the.'Scriptures that the 
young professor at· last discovered that for which he had 
sought so long, the way of salvation. 
llLetters, 3 
10 
When did this great discovery take place f That is :::' 
a much mooted question. Boehmer places it during Luther •s 
first sojourn at Wittenberg in 1508-09. Grisar sets it as 
late as 1519. But Dr. Mackinnon, after a carefUl presenta-
tion of the available evidence, concludes with the assertion: 
It must·, therefore, have taken place in 
the interval between the autumn of 1512 
·.·and the summer of 1513.12 
. This conclusion is derived from the fact that Luther 
declares he did not receive his illumination before he 
took the doctor's degree in 1512. On .the other hand,. his 
.. first lectures on the Psalms~ begun in the summa~ of 1513, 
show that the light had already dawned. In his commenting 
on Psalm 32 he refers to Romans·l:17 and interprets the 
passage in the light of the Pauline doctrine of justification 
by. faith. 
Wr.iting of this change, Dr. Mackinnon say~: 
·.·The illumination of 1512-13, which is 
thus based on reliable evidence,. marks 
the second oft he two great crises in 
·the religious experience of Luther. The 
· ·.· first came to ·him .. when he vowed to become 
a monk amid the terrors of the thunder 
storm; the second when, in the solitude·· 
of his cell in the tower of the Wittenberg 
monastery, he found in Romans 1:16-17 the 
answer to the ~roblem, How can I find a 
gracious God?l3 ·, . . · ·. . 
But Luther little realized at that time the tremendous 
import of this new conception. It was only gradually that 
12Luther and the Reformation, I, 151. 
13rhia, I, 155 
11 
he found hirnself in controversy with the scholastic theology 
and finally in conflict with the whole papal system. This 
was but the acorn stage of what was to. become the Ltowering 
oak -of the Reformation church. 
(a) The Lectures on the Psalms 
In his study of·the Psalms Luther made use of the 
Vulgate version, as he had not yet mastered Hebrew. But 
he used Reuchlin's Hebrew grammar and dictionary, as well 
aa various commentaries and thewritings of .Augustine, 
Anselm, and Bernard. ·The exposition consisted of reading 
the text, word for word,· with short explanations and note's 
thereon. 
Luther was ·still under the domination of the current 
scholasticism, as far as method is· concerned. - But the · 
interesting thing about these lectures is the way in which 
Luther's new experience of justification by faith.finds 
such a strong echo in them. In fact, so pronounced is:· 
this feature, that at tioo s it overshadows the natural 
and logical exposition of a passage. But these Lectures 
mark a new departure in Luther's thinking. 
In it we have the first stage of his 
development under the influence of Pauline 
teaching. The young Professor is already 
in these lectures the prophet of a new 
theology.l4 .. 
14Mackinnon, I, 158, 159 
\12 
r.rhe !truth of this statement ·is evidenced by the 
following quotation from the lectures: 
We are all sinners and cannot become 
righteous except by faith in Christ, 
so that Ch~ist•s righteousness may reign 
in us, ·whilst through Him and in Him we 
confide for salvation.l5 
In these lectures Luther also teaches that faith 
itself is God's gracious gift and hence no work of man. 
He insists that justification is by faith. And this 
faith is more than intellectual assent; it has in it the 
element of trust, or confidence, in God. 
(b) The Lectures on Romans 
Luther began lecturing on the Epistle to the Romans 
in the spring of 1515 and continued the course until the 
summer of 1516.16 Here again he 1ised the Vulgate, but 
he made considerable use of the Greek Text. 
But though Luther was not qualified fully, from our 
modern point of view, fort his work of interpreting the 
Scriptures, he\was eminently qualified from the point of 
view of experience. His experience had been so similar 
to that of Paul that he wasroble to understand Paul in an 
unusual degree. Consequently, he became an able interpreter 
of the mind of Paul. 
J:-5 
Paul's influence on his distinctive thought 
is unmistakable. On no one else was the 
Pauline influence so powerfully exerted 
during the long interval between his day 
and that of the great Refonmer. Luther was 
Mackinnon I 163 
' ~ . ' 
13 . 
--~-------------------------------------------------------------------------
shaped in the mould of Paul. He is the 
greatest of his disciples.l7 
'' '·'\ \ , . ..,. . ' . ' 
The influence of Augustine is even more discernible 
in these lectures than in those on the Psalms. But· the 
opposition of Luther to the schoolrnen is also more pro-
nounced. He calls them "hog theologians." He also berates 
Aristotle. 
But the great thing about this work is tle originality 
of the young professor. The dominant note of.the lectures 
is the experimental emphasis. Luther, like PaUl~ was 
practical and experimental, rather than theoretical and 
speculative. Professor Mackinnon· says of this Commentary 
on Romans: 
As the revelation of a great religious 
personality, a pioneer religious thinker, 
.it is a contribution to the religion of the 
time. Its originality consis~~ in the dis- . 
tinctively personal sense in Which, inspire4 
by Paul, he apprehepds God and the relation . 
of the soul to Him.l8 · 
Faith, then, is conceived of as that which brings us 
into personal relationship with God. · It is absolutely· · 
'essential to that relationship :and to., ~ur attainment o:f 
' ' 
righteousness in Christ. On the one hand, faith is in- · 
tellectual. "Simply stated, faith is for him. the convic-
tion in the mind of the truth of God 1 s word and promise in 
17 
18Mackinnon, I, 168 Luther and the Reformation, I, 174 
the Gospel.rr19 Humility and obedience are the necessary 
prerequisites for fai~h. It is only when we ha~enounced 
self and all trust in our own works that we can experience 
that faith that brings salvation. As in his lectures 
on the Psalms, Luther states that.faith is the gift of 
God, thus settirig himself in harmony with Calvin on this 
. 20 point. 
But faith is not only an intellectual assent tot he 
Scriptures, a conviction that God's word is true. It is 
also a firm trust in, and reliance upon, God. To believe 
is to confide. It is to trust God to perf~rm that which 
he has promised.2l 
· It is to be regretted that this Commentary on Romans, 
which was so popularly received at the University if 
Wittenberg, should still be untranslated into English. 
Thus the English-reading public is deprived of one of 
the greatest of Luther's works, 
We might add here a quotation from a letter written 
by Luther on April 7, 1516, which shows how far he had 
progressed in his evangelical doctrines at that time.· 
He writes: 
For, at present, the temptation to rest 
in onets own works is very powerful es-
pecially with those who long to be good 
~~Luther and the Reformation, I, 195 
21Mackinnon, I, 196 
Ibid, I, 197 
15 
and pious. They are ignorant of God's 
righteousness, which has been so ric~ly 
bestowed on us in Christ without money 
arid price, and try to do good themselves, 
till they fancy they can appear before 
God adorned with every grace. But they 
never get this far •••• Therefore, dear 
brother, learn Christ and Him crucified. 
Praise,and laud His name, ani despairing 
of self, say to Him, 11Thou, Lord Jesus, 
art my righteousness, but I am Thy .sin •. 
Thou hast taken what is mine, and given 
me what is Thine. 11 22 . 
(c) . Commentary on Galatians. 
One more item remains to .be noticed before we close 
this period of preparation in Lu~herts life, and that is 
his Commentary on the Epistle to the Galatians. Luther 
writes to John Lange, under date of October 26, 1516: 
"I shall begin to expound the Epistle to the Galati~ns 
. . .. 23 .. '. . . 
tomorrow." Since this epistle deals very definitely 
with faith we shallexpect to find some material in 
Luther's comments upon it. 
.; 
In discussing the sixteenth verse of the second 
chapter he says that faith is ."a sure trust and confidence 
in the heart, and a·firm consent whereby Christ is appre-
hended.1124 Again., he writes: "Faith therefore justifieth, 
because it apprehendeth and possesseth this ... treasure, · 
even Christ present."25 
22Letters, 5 
j~Letters, 11 
25commentary on Galatians, 135 Ibid, 135 
16 
Faith, then, is fuat which makes Christ real to :.' 
the heart. It is by faith that He is apprehended and 
His presence .is recogni~ed by the believer. We note 
. . 
that Luther relates faith to the ¥eart and not primarily 
to the he~d. He states this even more emphatically in 
,,,. 
his note on the seventh verse of the third chapter, 
where he· writes: ~ : ' 
Faith is nothing else, but the truth of 
the·. heart; that is to say, a true and 
righ~6opinion of the heart as to"uching God. . . · ... ~·: .. , . ,_· 
.-Even in his strong emphasis upon faith as the sole 
requisite for salvation, Luther recognized th~ important 
place of good works. Commenting upon the clause (in 5:6) 
11 faith which worketh by love," he says: 
Paul therefore in this place setteth forth 
the whole life of a Christian man, namely, 
that inwardly it consisteth in faith towards 
God, and outwardly in2~harity and good works towards our neighbor. 
So we see that even this early in his career Luther 
had a pretty clear idea of the nature of true faith and 
also of the relation of faith to works, the latter being 
the fruit of the former, rather than vice versa. Luther 
----
was making rapid progress, during this period, in his 
2276commentary on Galatians, 135 Ibid, 476 
il7 
understanding of the Gospel. As Koestlin says of this 
time: 
In Luther, we find ourselves now brought 
to face the further proposition, that 
righteousness comes only from grace, in 
Christ, and that through faith. Only 
after we have become righteous ~arsons 
can we perform righteous works. 8 
This doctrine of Luther's was in direct opposition 
to the teaching of Aristotle, who said that a man becomes 
righteous by doing what is righteous. Luther said that 
he must first be made righteous in order that he may do 
righteous works. 
29 Theology of Luther, I, 155 
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B. The Progress During the Conflict 
1. The Beginning of the Conflict ~n 1517 
We have followed Luther in the.development of his 
religious experience and theological thinking ,up . to. the . 
. . . " . •' ,~. 
year 1517, the date which is general~-y ,taken as .. marking 
the beginning of the Prete stant ~ef'orma tion in Gernmny •.. ·::. ( 
We. have found that the roots of that mighty Jl!OVement 
reach back over the years to the time when Luther entered 
the monastery at Erfurt. Mackinnon points out the con-
nection· in these words: 
Its root lies in his cardinal dnctrine, 
of justification by .faith, which had 
materially changed his spiritual outlook 
as the result of this discovery in his 
eel~. at Wittenberg shortly before the 
summer of 1513. This doctrine was the 
offspring of his religious experience 
during the protracted spiritual conflict 
in the monastery in the quest for a 
gracious God, rather than of reflection 
or theological research.29. . .. .· 
Luther's doctrine of justification by faith, then, 
was not a cold theory of philosophical speculation. He 
had f nrged this powerful truth upon the anvil of his own 
heart during the days of~ mental and spiritual anguish 
29 Luther and the Reformation, II, 328 
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in the monastery, and it had been a trying experience 
' ' 
of heat and hammer. But the result was that this new 
doctrine had a dynamic ring of certainity about it that 
'., '" 
gripped men t s hearts. It was not backed by the authority 
of Aristotelian logic nor only of divine revelation. It 
was stamped and charged with the authority of human ex-
perience. Luther had brought forth an experiential theology, 
a theology of life; and in this he echoed Papl and antici-
pated Wesley. 
We wish to quote in this connection what seems to us 
' ' 
one C"lf the finest passages in the excellent four-volume 
V I• • 
work by Mackinnon. He says, speaking of the Lutheran 
doctrine of justification by faith: 
30 
It is an experienced truth, not a mare 
dogma, • • • It was burned into his soul . 
in the furnace o~ the long spiritual 
trial begotten by the thought of,an ab-
solu~ely righteous God and the obsession 
of sin that haunted for. years on end. . 
It became to him the lode star alike of 
theology and the religious life. In this. 
experienced verity lies the secret. of the 
impassioned .intensity, the daring self-
assertion, the uncompromising determina-
tion, the intolerance, one might say, with 
which he t ook up the struggle ,with the scho-
lastic theologians and the indulgence 
preachers, which led .him gradually to extend 
the attack to the papal power aBS the Aogmas 
and institutions. of the Church. 
Luther and the Reformation, II, 328 
~--------------------------------------------~-----
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While the roots o:f Luther's theology lie, as.we 
have seen, in .the ten years of his. monast.~c l,i:fe between 
the time when he was ordained priest, in 1567,-and the· 
time when he took his. :first bold ·stand again~t ·the cor- . 
. 
rupt ecclesiastical system of his da_y·, in'l517 1 yet it .:;. 
was during the_period after the latter date. and before 
the Diet of Worms, in 15211 _that his :hheological idea.s 
became clear and definite. The young monk and professor 
h~d made a ~reat deal of progress. in his discovery of 
justification by faith, but i~ was only in the contro-
versy with Eck and other Catholic leaders that his theology 
became clearly formulated. In view of .some of the quota-
tions from his writings of 1515-16, already n~ted, _it may 
surprise us to learn what was Luther's later estimate of 
his early writings. In his preface to the 1545 edition 
of .his works, he begins with the~e words: 
Above all things I beseech.the Christian 
reader and beg him for the sake of our 
Lord Jesus Christ, to read my earliest 
books very circumspectly and with much 
pity, knowing that before now I too was 
a monk, and one of the right :frantic and 
raving papists. vVhen I took up this matter 
against Indulgences, I was an full and 
drunken, yea, so bes.otted in P!lPal doctrine .. 
that, out of my great zeal, I would have · 
been ready to do murder. • • • on all who 
would not be obedient and subject3!o the pope, even to his .smallest word. 
31
works, I, 10 
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: ,, 'LJLuther, then, was a devoted and obedient Catholic 
in 1517. While his doctrine of justification by faith 
alone, entirely apart from:· works, was e s'sentially non- · · 
• Catholic,· the future Reformer does not seem at that time 
to have been·very much aware of the implications of that 
teaching. It struck at the heart of the papal system 1 · 
and so brought down upon his head the curse of the ac-> 
clesiastics. 
, vVhile the year 1517 \Vas one of great importance 
as marking the beginning of that open break between 
Luther and Rome, yet the writings of this period do not 
furnish us with much material for our study'of the Re-
former's doctrine of faith~ His one absorbing interest 
at this time was indulgences. ~n his Ninety-five Theses . 
. . 
he does not mention faith, although he comes near to it 
once or twice. .·• . 
But in his Latin sermon on Repentance he emphasizes 
the need of believing that God accepts o'lir repentance • 
He declares that it is altogether essential that the 
pentitent should not be lacking in faith. Contrition 
alone will not save him; he must believe. He teaches 
clearly that salvation and G6d's blessings become effective 
in the individual only when faith is operative. Only. 
22 
faith justifies. And so he says: 11 Not the sacrament, 
. . 32 
but faith in the sacrament, justif'ies." 
A short letter written to John Lange on May 18, 1517 
is of interest in the teaching of theology and the Bible. 
It also shows the relation which he felt his theology 
.. 
sustained to that of Augustine. By this time Luther had 
' ,' ' ' ·; . ,. . ~ . ,\ 
brushed aside the medieval' scholastics almost completely, 
and was feeding on the primary sources in Augustine' a 
... 
own writings. He says: 
Our theology and that of St. Augustine ; 
by the grace of God, is making rapid 
progress, in our university. Aristotle 
is continuing to fall from his throne, 
and his end is only a matter of time; 
and all object to hearing lectures on _ .. <; 
the text-books of the Sentences, and 
no one need expect an audience who does :.· 
not expound this theology, viz., that 
of the Bible. or st. Augustine, .0r som~3 . other of the honoured Church teachers. 
Aristotle and the Schoolmen, then, had been super-
seded by the Bible and Augustine. Quite a aignif'icant 
' ' 
change it was, and the results of the new influence show 
clearly in the doctrinal utterances of Luther in this 
period. 
,., 
5~Quoted in Koeatlin, Theology of Luther, I, 247 
Letters, 15 
.· 
,. ;· 
2. The Progress During 1518-19 
The years 1518-1520 seem to be the ones of greatest. 
progress in _Luther's understanding of the Gospel. His 
doctrine of personal faith had popped up, as it were, in 
many of his writings. The seed stage, at least, can be 
seen clearly in his firs.t course on tbe Psalms (1513-14). 
But it is in the Commentary on Hebrews (1517-18) that the 
note is sounded most clearly and loudly. 
The conflict which Luther carried on with Eck and 
.. , .... "\ 
with other representatives of. the papacy. lies outside 
the province of·our immediate subject. The-controversy 
began over the matter of indulgences·. In his debates;; 
with-Eck the main topic of discussion was the-supremacy 
of· .the Church of Rome. During these verbal battle.s·Luther 
denied the divine right of the papacy and asserted that 
the Scriptures are thef1nal authority for the church. 
Meanwhile the Refo~er was faithfully discharging 
his duties at the university. In 1519 (:May 30) he writes 
to a friend: 
I am lecturing on the Psalms for the second 
time, and with good results. The town is 
crowded with students, and Rome is longing 
for my downfall; while I laugh at their 
malice. • •• The Epistle to the Galatians 
is now actually iS4 the press--you will see it in a few days. 
34Letters, 47 
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And this brings us to.the year 1520, one of the. 
most important in Luther's life. It was in this year 
that the bold Reformer was. excomnnmicated by the Catholic 
Church, thus giving him free rein to organize the new 
Protestant Church. The bull of excommunication was slow 
in arriving, but at last it came in October •. But Luther 
had already made his final decision. He wrote to George 
Spalatin on July 10 1 1520: 
For me the die is cast, and I despise 
Rome's displeasure as much as her favour. 
I shall never be reconciled to her , 31et her condemn or burn me as she will. 5 
'rhis year also witnessed the publication of the 
.-
three great primacy works· of· the Reformati'on, in which 
Luther set forth the· main principles· governing the new 
movement. It is: to these importarl.t documents that we 
now -:turn our attention. 
3. The Three Primary Works of 1520 
(a) Addre~s.to .the Christian Nobility 
. The year 1520 is marked b-y: the publication of 
Luther's . uThree Primary Wdrks," sometimes calJe d the 
three trumpet blasts of the Reformation. In them may 
be found the £first principles of that great reformatory 
movement instituted by Luther in Germany. 
35 Letters, 54 
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The first of these three writings is the Address 
to the Christian Nobility o:r' the German. Nation. In it 
we do not find much that relates directly to the subject 
now being treated. But while ·this treatise is-pre-
eminently practical rather than doctrinal, it helped to 
pave the way for Luther's great doctrine of justiffcation 
by faith. 
One of the main points that Luther contends for here 
'. ' ' 
is his assertion of the universal priesthood of believers. 
. . 
He declares that the Romanists have built around them-
selves three walls to protect themselves from attempted 
·\ ~,. 
reforms by the secular power. ThE:) ·f irst.,o,f these walls 
is the claim that the ·spiritual power has. authority over 
the secular. But Luther denies the validity of this dis-
tinction. The papal idea of a "spirituai order" is not 
based on Scripture. 
•' . . . 
All Ehristians belong rightfully .to· 
the spiritual order ~d so may act;~:to ;reform . the church. 
The second wali also has a ·signifi~ant relation to 
the subject of faith. The Romanists claim that the in-
terpretation ct: the Scriptures belongs to the Pope alone. 
But Luther teaches. that faith is based upon. t~ Word of 
. 
: "' 
God. If, then, the Pope alone can interpre.t the Scriptures, 
,. ' . 
it follows that the exercise· of individual faith on the 
part of believers'must be greatly limited. 
26 
After identifying the third wall--the claim that 
;/,. 
only the Pope can call a counci~--the remainder of the 
treatise is taken up with a discussion of matters that 
should be treated in the councils. Here, again, the 
author emphasizes the need_ of teaching the Scriptures. 
He inveighs against the supremacy of Aristotle in the 
theological training of'his day. Even the Sentences 
of Lombard must.not .be· allowed to usurp the place which 
the Bible should ho.ld. ·.The sacred volume should have its 
rightful place in all. education. 
Above all' in'schools of all kinds the 
chief and most common lesson Should be 
the Scriptures, and for young boys the 
Gospel; and would to God each town had_ .. 
also a girls' school .. in which girls 
might be taught the Gospel for an3hour daily, either in German or Latin1 6 
(b) The Babylonish Captivitl 
·Luther's Prelude upon the Babylonian·Captivity'is 
a .discussion of the seven "sacraments" of the Roman Church. 
. . . 
The author begins by denying that the_re .are seven Sacraments. 
• J . . 
To him there are only thre.e--baptism, penance, and the 
Lord's Supper. However, he discusses all seven. 
When we come to the a tudy of this treatise we find 
much more material bearing directly on our subject. In 
his consideration of the "third bondage" of the sacrament 
36First Principles of the Reformation, 82 
·' 
of the Lord's Supper-fnamely, the belief that the mass 
.. ~· . 
is good work and a sacrifice--Luther declares that the 
mass is "a promise of the remission of .sins, made to us 
by God. 1137 .Me goes on to say: 
• 
If the ma~s is .a promise, as we have said, ·· 
we can approach to it by no works, no 
strength, no merits, but by faith alone.· 
For where we have the word of God who 
promises, there we must·have faith on the 
part of man who accepts;-and it is clear 
that the beginning of our salvation is 
faith, depending on the word of a promising 
God, who, independently of any efforts of 
ours, prevents<c.us by His free and undeserved 
mercy, and holds out to us the word of his 
promise •••• He did not receive our works 
and so save us. First of all comes the word 
of God; this is followed by faith, and faith 
by love, which in turn does every good work • 
• • • There .is no other way in which man can .. 
meet or deal with God but by faith. 38 • · 
An analysis of this passage will yield the e ssen.tial 
'points of Luther's teaching on faith. First, he declares 
that faith is man's answer to God's promise. It is faith 
"depending on the word of a promising God," that saves us.· 
Secondly, if this be true, we must approach God in faith 
alone; works do not prepare the way for our acceptance 
· with Him.· Thirdly, Luther emphasizes the fact that it is 
God who 'takes the inithitive .in our salvation. 11 Inde- · 
pendently of any efforts of ours, II .. He extends to us His 
word of pr9mise. "He did not receive our works and so 
37F· t p i i 1 163 38 ~rs . r nc p es, Ibid, 164 
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save us." Rather, He takes the first step, before we 
have done any.good works. "Firat of all comes the word 
of God."· Then cone s faith, believing in this word, and 
responding to it. Faith is followed by love, which mani-
fests itself in good works. "It is not man by any works 
of his, but God, who by His own promise is the author of 
salvation." 
Here, then, is the heart of Luther's teaching. 
Good works do not save us; they do not even aid us in 
our approach to God. It is faith·alone which is accept-
able· to· Him, and by which we are saved--faith in His 
promise of salvation. 
And so Luther sums up the whole matter in the com-
prehensive statement: . "There is no other way in which 
man can meet or deal with God but by faith." 'Later on; 
as we shall see, Luther found it necessary to emphasize 
the value of good works in the Christian.life. But here 
he is swinging far .to the Protestant side· in order to 
furnish an effectual corrective to the Catholic teaching 
of his day. 
In another passage in this aame treatise the reformer 
urges the recognition of faitn as the only preparation 
for approaching God. He writes: 
We must give the utmost heed not to 
approach in any confidence in our own 
29 
confessions, prayers, and preparations; 
we must despair of all these and come 
in a lofty confidence in the promise of 
Christ ••• and in pure faith, which 
is thg one and sole sufficient prepara-
tion. 9 
. In his discussion of the sacrament of baptism 
Luther sets forth a view which seems to be a hold-over 
from medieval Catholicism. He teaches that baptism has 
permanent efficacy, even the papti sm. of infants. In 
this connection he writes: 
Thus, when we rise out of our sins and 
exercise penitence, we are simply re-
verting to the efficacy of baptism an~0 to fait4 in it, whence we had fallen. 
He goes on to speakof;a pentitent~ sinner "rejoicing 
that he is still in a fortress of safety, in that he has 
·been baptized." In spite of his .·reformation principles 
Luther was obviously•strong sacramentarian. We hesitate 
to follow him when he says: 
· We see then hovv rich a Christian, or bap-
tized man, is; since, even if he would, 
he cannot lose salvation by any sins how-
ever great, unless he refuses to believe; 
for no sins wha~ever can condemn him, but 
unbelief alone. ~ . 
This extreme sacramentarianism is further shown by 
this statement: "If thou wilt be saved, thou must. begin 
39First Principles, 1'72 ~~Ibid, 184 . . 
Ibid, 185 
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. 42 by faith in the ·sacraments·, without any works." . It 
would appear that Luther held the theory of baptismal 
regeneration. It must be kept in mind, however,· that 
for Luther the efficacy of the sacrament lay in the fact 
of God's promise back of it. It was not faith in the 
outward ceremony alone which brough~. salvation. 
That faith is the work of God, rather than of man, 
is a prominent Calvinistic doctrine. But it is in-
teresting .. to ·note that Luther states it with considerable 
definiteness. Speaking of faith, he says: 
For' it is a work of God, not of man·, 
as Paul teaches. All other works 
·He performs with us, and by us; this 
· · one 4-gork He perfol'"ms in us and without us. 
In his treatment of the sacrament of penance Luther 
I 
sets forth a theory which is worth noting. We are apt 
to think of pentitience and contrition as necessary pre-
requisites for faith. We say that after a man has re-
pented of his sins he can believe in God for salvation. 
But Luther is not at loss here to contend still fo·r the 
primacy of faith. He presents an interesting line of 
reasoni~g to show that faith precedes and induces peni-
tence •. It is only when a person,believes the word of God, 
42 1 186 . 43F rst Principles, Ibid, 186, 187 
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with its warnings and exhortations, that he repents.· 
He cites the case of Nineveh where, it-is stated, the 
people believed God and then repented as a result. He 
then goes on to say: 
A contrite heart is a great matter 
indeed, and can only proceed from an 
earnest faith in the Divine promises 
and threats--a faith which, contem-
plating-the unshakeable truth of God, 
makes the conscience to tremble, terri-
fies and bruises it, and, when it is 
thus contrite, raises it up again, con-
soles, and preserves it. Thus, the 
truth of the threatening is the cause 
of contrition, and the truth of the 
promise is the cause of consolation, 
when they are believed; and by this 44 
faith a man meDits remission of sins. 
Faith is thus defined as belief of the truth. 
But it is a belief which results in action; it is not 
, ·merely a mental assent. It is not passive acquiescence 
but active application. And, above all, it is personal. 
It is truth ~pplied to the individual' a state, and 
action taken accordingly. 
{c) On Christian Liberty 
Just as Luther completed his Prelude on the Baby-. 
}onian CaEtivitx the expected Bull of excommunication 
arrived at Wi tte.nberg. At the reque at of too Elector 
OFrederick, the monk agreed tow rite a cone iliatocy letter 
'¥!First Principles~ 208 
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to the Pope and to ~end with it a short dissertation. 
The latter was entitled De libertate Christiana. It is 
remarkably free from the spirit of conflict which mar~s 
the other two writings of the same year. Instead it sets 
forth in joyous tones the Christian's ltLberty which he 
enjoys by faith. 
As in hi~ former treatises, Luther declares that 
a knowledge olfJ.L'the word of God is the first essential 
in Christian experience. He writes: ·11 0ne thing, and 
one alone, is necessary for life, justification, and 
Christian liberty, and that is the most holy word of 
God.u45 
This is because, as already noted, faith is based 
upon the Scriptures. "~or faith alone, and the effica-
. 46 
cio1J.S use of the word of God, bring salvation.". We 
are reminded again of the fact that it was through the 
study of the Scriptur~s that Luther obtained that faith 
whiQh brought to him libercy and the assurance of, salvation. 
The great reformer's teaching that, it is faith alone 
which justifies is set forth with great clearness in this 
treatise. He writes: 
But this faith cannot consist at all with 
works; that is, if you imagine that you can 
be justified by those works, whatever they 
are, along with it.47 
45First Principles, 106 
46Jbid, 166, 107 
47Ibid, 107 
/ . 
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That is, as the author states carefully, if one 
resorts to works for his salvation he suffers the loss 
of his faith and so · of his .liberty. 48 
·One important result of faith is that it "unites the 
soul to Christ, as the wife tin the husband. 1149 Luther 
develops this theme with a great deal of ardor. He calls 
attention to the fact that marriage brings about a community 
of property between husband and wife. What was the husband's 
now belongs to the wife, and vice versa. And so it is in 
the case of the believel;''s union with Christ. 
' 
Christ is full of grace, life, and 
salvation; the soul is full of sin, 
death, and condemnation. Let faith 
step in, and then sin, death, and hell 
will belong to Christ, and grace, life, 
and salvation to the soul.50 
Faith, then, is the personal appropriation of Christ 
for our needs. Luther declared that· the object of preaching 
. . ' 
should be to promote faith in Him, "so that He may not 
only be Christ, but a Christ for you and for me. 1151 Faith 
is not. cimply accepting the truth of the historical 
narrative Sf Christ's life; it.is receiving Christ into 
the soul for our salvation. It is not just believing about 
Him; it is believing in Him. With Luther, faith is far 
4SFirst Principles, :g~r~h~I~ar,~1~1~1~~~~ 
51Ibid, 112 Ibid, 117 
116 
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more than mental assent to a written record. 
One might think fro~ what has b~en said thus far 
that the reformer's influence would lead into anti-
nomianism, that parasite of the Protestant movement. 
But- Luther was careful to guard against this. In the 
latter half of his dissertation on Christian Liberty 
he discusses the true .Plac~ of .works in the believer's 
life. He differentiates between the inner man and the 
outward man, basing his distinction on the writings of 
Paul. Faith relates to the inner mah; works have to do 
with the outward man. It is just because man on earth 
consists of body as well as soul that'works are necessary. 
Yet works do not make the mari what he is; they are 
the fruit of his inner spiritual state. This truth is 
. . 
expressed very.well by Luther in these words: "Good 
works do not make a gnod man, but a' good man doe_s good' 
. 52 
works." Two simple illustrations are given to clari.fy 
this thought. One is that a bishop is not consecrated 
by the duties which he perfonms; on the contrary, the 
works which he does are valid only because he has been 
consecrated to that office. ·The other is the one given 
by Christ, that of a good tree bringing .forth good fruit. · 
The nature of the tree determines the kind of fruit it bears. 
52First Principles, 121 
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And so Luther defends the great Reformation doctrine 
against unjust accusation. He writes: "We do not then 
. . ' 
reject good works;·· nay, we embrace them and teach them in 
the highest.degree. 1163 And again he declares: 
It is not .from works that we are set. 
free by the faith of Christ, but from 
.. the. belief in works, that is, from 
foolishly presuming tg4 seek justifi-cation-through works. 
4. Luther's 11Antibull," 1521 
We have already noted that the papal bull issued· 
against Luther reached Wittenberg in early October, 1520. 
Although generally known as a bull of excommunication, it 
f 55 is more correctly calld an 11 admonition. 11 After reciting 
forty-one errors that have been found in Luther's writings, 
and condemning them, it cnnnnands Luther to recant within 
sixty days on pa<iln of exconummication, and orders that his 
writings shall be publicly burned. 
·Luther's answer was not long in preparation. 
On November 4 he writes to Spalatin: "I have published 
the Latin Antibull, which I send; it is also being printed 
in German. 1156 This Latin Anti bull was a defense of only 
six of the forty-one articles condemn-ed in the. papal bull. 
~~irst Principles, 123 
55rbid 1 133 __ 
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The Germah edition discussed .. the first twelve articles. 
But at the urgent request of his friends Lu~her finally 
published an answer to all the articles of the bull. And 
so he writes again to Spalatin on November 29: "I will 
soon take up and defend one by one all the articles con-
demned by the bull 1 as you wrote 1 and as I understand 
they wish. 1156 
It is in the German edition (translated into English) 
of this third and complete reply to the papal bull that 
we find some more notices of Luther's doctrine.of faith. 
The fjope hadmaintained that the sacraments are 
a means of grace to anyone who partakes of them. Against 
this idea, Luther assertsthat faith is essential if the 
sS:craments ~re to confer im.y benefit on the recipient. 
He declares that "the worthy reception of the sacraments 
also requires that there be a firm.faith within the 
57 
. heart." 
In support of this he quotes James 1:5-8, wher~ it 
is stated that if a man does not ask in faith he cannot . 
expect to receive anything from God. He also calls at-
tention to the words found in Romans 1:17~ "A righteous 
57 Works 1 III 1 18 
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man shall live by his faith." Commenting: on this 
statement,·which Paul.quotes from Habakkuk, he says: 
.He does not- say, "A righteous man 
shall live by the sacraments," but 
"by his faith," for- it is .not the 
sacraments, but faith in the sacra-
ments,. that gives life-and righteous-
ness .oB 
. -
Another verse to which Luther calls attention 
is Mark 16:16, where Jesus is reported as saying: 
11 He that believeth and is baptized shall be saved." 
- . 
Luther notes that the believing preuedes the baptizing. 
He also_ is keen enough to discern the significance of· the 
fact that Jesus does not say that if a person is not 
baptized he will be lost, but simply. if· he dne.s not 
·-believe. Faith, rather than the outward act, is the 
one essential thing: 
He puts the faith before the baptism, 
for where there is no faith the bap-
tism does no good; as He himself after-
wards ri!.ays, "He that believeth not shall 
be lost," even though he is baptized, 
for it is not the baptis~~ but faith in 
the baptism, that saves. 
And, finally, Luther states the necessity of faith 
in no uncertain notes. He declares that, 
Nothing makes us good and righteous 
except faith, without which_ no one 
can have any dealings with sod, no 
one can receive His grace.6 
~~Vorks, III, 19 
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In these quotations from his 11 entibull 11 it can 
be seen that Luther struck at the heart of the Catholic 
system as it appeared in his day. ·The moat apparent 
thing in the church worship was the performance of out-
ward ceremonies. Little or nothing was said about the 
necessity of faith in order to salvation. Good work, 
consisting of fulfillment of ecclesiastical duties 
rather than philanthropic deeds, was the main thing 
that was required. There was a woeful( lack of emphasis 
upon both the moral and the social implications of 
Christianity, as well as upon the need of faith. Luther 
rescued the lost doctrine of faith for justification, 
while at the same time he gave the proper place to morality 
and good works. 
Luther expressed himself as being surprised that 
the pope should take· such a positive position against 
the necessity of faith in the reception of spiritual 
blessings. He would not have believed the Church would 
sanction such erroneous teaching, had it not been in 
the papal bull. "I hope they will be heartily ashamed 
of this bull," he wrote; and adds, 11Theywouldnot like 
to have the laity read it in ,German~ 1161 
61
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But they did read it in German, in Luther's 
answer to the bull. · And they had an opportunity to 
see how .unreasonable, as well as unscriptural, was 
the position held by the. pope. For Luther here made 
the same appeal which he was soon to make in those im-
mortal words, spoken before the emperor and the assembled 
representatives of the. empire and the papacy. at the Diet 
of Worms: 
~2 
Unless I run convicted by Scripture or.. . , 
by right reason • • • I ne.ither can nor 
will recant anything •.•• God help · ... :' 
me. Amen.62 
Preserved Smith, The Life and Letters of Martin Luther, 118 
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c. The Calm A£ter the Storm 
1. Luther at the Wartburg 
On his way home £rom the Diet o£ Worms Luther 
. . 
was seized by £riendly horsemen and conveyed away to 
the Wartburg castle for safJe-lreeping. Here he had 
more time for quiet reflection and meditation than 
he had had before. At Wittenberg he had been in the 
habit of preaching daily and lecturing regularly at 
the university, besides seeking to keep up with the 
rigid observances of monastic life.· This le£t him 
•' 
very little time for rest and seclusion. So it was with 
some degree of plea sure, at least at first, that Luther 
found himself enjoying a much-needed vacation from the 
busy activities of the university town. 
What was the resul't of his meditation here in 
the castle? Did he decide that he had been rash and 
mistaken in some of his reformatory views? There is 
no evidence that such was the case. As Koestlin says: 
_, 
Not one of his declarations against 
the Romish ecclesiasticism and dogmas -
does he recall, but, upon the contrary, 
he in some particulars in ten sifie s his 
41 
-opposition. ·In the argument's' with 
which he now seeks to arrest the aber-
rations nf the reformatnry spirit we 
recognize but lngical cnnsequences.and 
, more accurate definitions nf the very 
same principles which he had hitherto 
adopted. 6 3 · · 
·'What' these "aberrations- nf the reformatory spirit" · · 
were is familiar to every student of the Refo1ttllation. 
While 'Luther was being kept ·in the Wartburg from the 
wrath-of the Emperor Charles, Carlstadt was running 
into fanaticism at Wittenberg. This man, who had been 
an· honored ·professor at the university, became so ob-
sessed with radical ideas that there was danger of his 
undning all the good that ·Luther had accomplished. 
Carlstadt and the Zwickau prophets were teaching that the 
evangelical dnctrine of justification by faith pre- , 
eluded all good wnrks, both religious and social. They 
even went an far as to reject the use of the Scriptures 
and to claim divine guidance by direct revelation to 
'' -
their spirits. Of course, th:t..S le_d to such abuses and 
fanatical practices that the new movement vms fast losing 
, . , I ' 
prestige with its most valuable supporters. Luther became 
alarmed at the news of what was going on in Wittenberg 
63 
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and finally left his safe retreat to check the wild fire 
by his own presence and influence. 
But before leaving the Wartburg, it will be 
necessary for us to notice a little of what Luther did 
while he was there. His most important work during this 
period was _the.- translation of the New Testament into 
German. .This vvas a monumental piece. of work and one of 
Luther's. most valuable contributions to the Reformation. 
He took considerable pains 'to get at the true meaning of 
the original Greek, and thus to ~- give the German people 
a pure basis for their evangelical faith. In this effort 
. . . 
he seems to have been eminently successful. 
',' ,·' 
2. The Preface to the Epistle to the Romans 
The prefaces to the individual books of the New 
Testament shed some further light on Luther's doctrine 
. 
of faith. 
1$ --
This)especially true ·of his Preface to the 
Epistle to the Romans. . We shall. find later that it. 
was in hearing this preface read in London, some two 
hundred years after, that John Wesley experi~nced the 
assurance of his acceptance with God. So this brief 
writing will always hold a place of great historic 
interest. 
43 
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Luther's high estimate of the Epistle to the 
Romans is shovm by the fact·that he wrote .a longer preface 
to it than to any other book·of the New Testament, and 
also by the opening· words of the preface. ·He says: 
·This letter to the Romans is truly the '' ·· 
main part of the New Testament. It is the 
very purest gospel and is of such dignity 
and value that a Christian man should not 
·only know it by heart, word for word, but' 
he should meditate on it every day as the 
soul's daily bread. For it can never be 
read or reflected upon too much or too well 
and the mnre it is, delved into and discussed 
.the more precious it becomes and the better 
we like it. 
> ~ • ' 
For this cause I will do all I can to make 
it so and by God's help I offer this preface 
as a door of approach in order· that this· · 
Epistle may be so much the better understood 
by all. For it has hitherto been badly 
veiled in darkness by commentaries and all 
kinds of theological twaddle, whereas it is 
in and of itself a bright light, almost 
enough to flood all Scripture with 
illumination.64 - · 
He begins by defining nhe Pauline meaning of such 
words as law, sin, grace; faith, righteousness, etc. In 
his discussion of the word 11 law11 he differentiates 
between doing the works of the law and fulfilling the· law. 
The former refers to that.· outward observance of the duties 
of the law which, at the· -same time is accompanied by a 
64 
. Taken from Dr. Cell's translation; in The Rediscovery of 
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.44 
spirit of unwillingness in the heart of' the doer. This 
is because the natural.heart of man dislikes the law of' 
God. Hence these works of . the law, done under compul,siop ..• 
rather than willingly, .are of' no value. For, 11 hovi, 11 asks 
-
Luther,· "shall a work please God, if it proceeds from a 
reluctant and resisting heart?" 65 
f 
But the fulfilling . of the law is 'a different matter. 
In regard to this, he. writes: 
To fulfill the law, however, is to do its 
works with pleasure and love, and to live 
a godly and good life of one's own accord, 
without the compulsion of. the law. This 
pleasure and love for the law is put into 
the heart by the Holy Ghost. • • • But 
.. 
the Holy Ghost is not given except in, with, 
and by faith in Jesus -Christ ••• and faith .• 
does not come, save only through God's word 
or Gospel, Which preaches Christ, that He · 
is God's Son and a man, and has died and . , .. , 
risen again for our sakes. 66 · · ··· 
.This passage declares, then, that one of the f~ui~s 
of faith is the presence of the Holy Spirit within the 
. 
believer, and that this presence of the Spirit enables 
. . ·, •· ·, 
the recipient to love· the law of God. .We are a!so told 
here that faith is baaed on the Word,of God and the doctrine 
of Christ which is contained therein. 
.. 
And so Luther goes on to. say, "Hence it comes.that 
~gworks, VI, 449 
Ibid, VI, 449, 450 
'-, "• 
faith alone makes righteous arid fulfills the .. law, 11 
for "good works. come out of faith. 116'1, This.is the explana-
tion of the apostle's statement that faith does not abolish 
the law, but rather.fulfills it; that is, we fulfill the 
law by faith. 
In his discussion of faith the Reformer warns 
against that which is only.imaginary. We quote again 
from Dr. Cell's translation: 
Faith is not what many suppose it to be, 
namely something that man fetches up from 
his own imagination and puts over on him-
self, • . • • And so it goes when they ,hear 
the Gospel that they make up in the heart, 
relying upon themselves, a thought that 
says, "I ,believe." And then suppose that 
is genuine faith. But that which is feigned 
and is just a· notion never goes to the bot-
tom of the heart, and so such a notional .. 
faith does nothing and nobody is the better 
for it.68 
--~ ' . . i 
Far from being a figment of the human imagination, 
faith is the work of God. Says Luther: 
But faith is God' a work in us that changes , ... 
us all over and makes us like new. (John 1:13) 
It kills the past and reconstitutes us . 
utterly different men in heart, disposition, 
spirit, and in all the faculties, and the 
Holy Spirit is implicitly, dynamically present 
in all of it. Oh, there is something vital, 
busy, active, powerfUl about this (experience 
of) faith that. simply makes it impossible ,·. ,, ,; 
67works, VI, 450 
68The Rediscovery of John Wesley, 201 
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ever to let up in doing good works. The 
believer does not stop to ask whether good '' 
works are to be done, but it is up and at 
it be£ore the question is put. He who is 
not doing such works is simply an unbelieving 
man poking and casting about for .faith and , .,,. · 
good works in the dark, and does not lmow . . 
what either one is. 1Ul he does is to scrub€;9 ·· 
and chatter away about faith and good works. 
There are two things that strike us with interest 
.. ' 
in this passage. The first is that Luther declares faith · 
to be a divine, rather than human, work. In his "Table-
,.', 
Talk" we find a statement confirmatory ~f this. He says: 
"Faith is not a quality,. as. the schoolmen say.o,: ~ut. a gift 
of God. 1170 On this point, as on many others, Luther was 
in close agreement with his great contemporary, J~hn Calvin. 
Faith, then, is not the assent of the humandmind to divine 
truths. It is a God-given ability to believe those truths 
in a way that makes them operative in the believer's heart 
and life. 
The· second thingqof interest. here is Luther•s ~eaching 
:·.) 
that faith transforms the life of a man and causes him to do 
good works. The author makes this very· emphatic. He says,, 
as quoted above, "He who is not doing such works is a imply 
an unbelieving man." 
This was a strong antidote for such poisonous doctrine 
as Carlstadt and his coadjutors were spouting out in 
69Cell, 201, 202 
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Wittenberg and the surrounding towns. Luther always 
upheld the Scriptural admonition that Christians should be 
"careful to-maintain good works." But he went .farther, as 
we see here, and declared that if a man really has faith, 
then good works must inevitably follow • 
. It must be noted here that Luther makes faith precede 
works. That is always the order for him, as for St. Paul. 
It was just because James, in his effort to counteract the 
growth of antinomianism in the early church, placed works.-> 
as· a necessary support for faith, that Luther rejected his 
Epistle as being of inferior value. 72 
One of the finest passaged on faith in Luther's 
writings is to be found in this preface to Romans. He 
writes:-
Faith is a lively, reckless confidence in 
the grace of God, so sure of itself that 
the believer could die a thousand times for 
it. Such assurance and insight into the 
grace of.God sets a man up, makes him bouyant, 
sure of himself, bold-hearted, joyful toward 
God and all creation. That is what the Holy 
Spirit does in (the experience of) faith. So 
it is that a man, unforced, acquires·the will 
and feels the impulse to do good to everybody, 
serve everybody, and suffer everything.for 
the love and praise of God who has bestowed 
such grace upon him. It is therefore just as 
impossible to· separate works from faith as it 
72 ' 
·See Luther's Preface to the Epistle of Ste James, 
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is to separate the blaze and the light from 
the fire. And so look out for your own 
false notions and for the idle theological 
chatterers about faith and good works, who 
appear to be very clever but are in fact 
·consummate fools. Pray rather to God that 
he work this faith in you; otherwise you · 
·.will never, never come by ?~' feign all you\ 
will or work all you can." . . 
This faith of Luther and of St. Paul, tnen, is not a 
nebulous, vague, uncertain, indefinite sort of a thing. 
On the contrary, it is something very 11 sure of itself11 • 
It grips a man with such tremendous assurance that he would 
11 die a thousand times for it." That is the kind of faith 
that produces the red-blooded, heroic type of Christian. 
May their tribe increasel 
3. The Sermons of this Period 
Some of Luther's sermons preached and published 
soon after he left the Wartburg give some further dis-
closures of his doctrine of faith. In his sixth sermon 
preached at Wittenberg during Lent, 1522, only a few 
weeks after he returned to the university town to checlr ··' 
the outburst of fantaicisin t~ere, he says that faith is 
a firm trust, that Christ, the Son of 
God, stands in our place and has taken 
all our sins upon His shoulders, that 
73
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• 
He is the eternal satisfaction for 
our sin and7~econciles us with God 
the Father, 
' ' 
It fs interesting t n note here Luther's use of 
the word "satisfaction." Not only does he subscribe 
clea.rly to the idea of a substitutionary atonement; 
but he also appears to be in accord with Calvin's 
satisfaction theory. Our reconciliation to God is 
grounded in the fact that Christ has made sati sfa'ction 
for us. 
In another sermon, preached on the seventh Sunday 
after Trinity, and published in 1523, Luther discusses 
the nature' of faith as related to the unseen. He says: 
"Thus faith is a sure "foundation, through which I expect , 
75 
that which I see not. n · He then goes on to draw a ' 
sharp anti thesis between faith and reason. Unbelie'f is 
the cause 'of a 11 sin and vice; and this tmbelief is 
the result of following reason rather·. than faith. In 
other words, reason is a hindrance to .faith. When 
faith is ready to believe the impossible, reason protests 
that such a thing as proposed could not possiblw come 
to pass. Luther declares that all criminality and 
7!Works, II, 417 75standard .. Edition of Luther 1 s Works, Iv 1 206 
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wickedness comes from unbelief and is due to tthe fact 
that had people judge only according to human reason, 
and 11 reason judges only according to that which it 
· sees. 1176 It is the province of· faith, then,·.to deal 
with the unseen.. And as Christians we should be governed 
' . 
by faith rather than by reason. 
In another sermon, preached on the ninth Sunday 
after Trinity-( an::l published first in 1522, Luther 
. . . ' 
states clearly once more his doctrine of faith a:ild'"'"Jworks. 
He.declares with no uncertainty that it is faithwithout 
works vfuich makes us good and reconciles us to God. "'Do 
faith alone without any assistance of works, is attri-
77 buted the forgiveness of sins and our justification." 
Once again in this sermon Luther asserts that .faith 
is altogether the work of .God. Thistruth seems to be 
essential to his doctrine of faith~ He writes: r·.-~ 
True faith, of which we speak, cannot. 
be manufactured by our own thoughts, 
for it is so~lY. a work of God in us, 
without any ass~tance on our part.78 
He goes on to teach that faith will inevitably 
.· 
produce good works. It is just as natural for it to do 
."·· 
··' •. 
so as it is for a tree to produce fruit. He concludes 
~~Standard Edition of Luther's Works, IV, 208 
78Ibid, IV, 304 Ibid, IV, 306 
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with this statement: 
Just as it is qu<Cte unnecessary to 
command the tree to bear fruit, so 
there is no command given to the be-
lie~er, as Paul says, nor is urging · 
necessary for him to do good, for he 
does it of himself, freely and un-
constrained; just as he of himseaf 
without command sleeps, eats, drinks, 
puts on his clo~~es, hears, speaks, 
goes and comes. . · · . . · 
It seems to us that here Luther has overstated 
the case. In the first place, it is difficult to 
understand his statement that no command or urge is 
given to the believer to do good. The New Testament 
certainly abounds in such commands and admonitions, 
an~ not last of all in the writings of Paul, whom 
Luther cites on the opposite side. It is Paul who 
. . 
tells us expressly not to neglect to do good, as in 
Titus 3:8,14, where he writes that Christians are to 
be "careful to maintain good works" and even to i'learn 
to do good works. 11 
Perhaps this is the place to.rernark that Luther's 
strong point was not consistency. It was give? to him· 
to catch glimpses of mighty truths which were hidden 
from the eyes of most people. He forged the t oolJS. of 
the Reformation roughly on the anvil of his own heart 
79works (Standard Edition), IV, 306 
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experience. He himself realized that he was not a 
polished theologian, nor the product of his thinking 
a finished system •. As Dr. Cell has well pointed out 
in the classroom, Luther was a fragmentist, rather 
than a systematist. But his glory lay in the dynamic 
energy with which he promulgated those fragmentary~. 
truths which he grasped. 
Somewhat nearer to the truth than the above 
quotation, it seems to us, is this statement made 
later in the same sermon. 
For wherever faith is right it does 
good. If it does no good, it is then 
certainly a dream and a false idea of 
faith.80 
In still another passage in this ser.rnon Luther 
states well the reiative positions of faith and works. 
He says: 
Then abide by the truth, that man is 
~ternally, in spirit before God, justified by faith alone without works, 
but externally and publicly before men 
and himself, he is justified by works, 
and he is ~t heart an honest believer 
and pious. , 
Faith, then, is the one thing essential to. our 
acceptance before God. But good works, as the fruit 
of that faith, are necessary as an outward proof dnd 
80 ) 81works (Standard Edition , IV, 307 Ibid, IV, 308 
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demonstration nf the fact that inwardly our hearts 
have been justified and made good. The only proof 
valid to those about us is the evidence of good works, 
which, says Luther, can proceed only from faith in 
the heart of the believer. 
54 
CONCLUSION: Summary of Luther's Concept 
of Faith 
We have already seen that in Luther's mind faith 
is essentially that which links us up with the unseen. 
Christ is the object of faith; the justification of 
the heart, the goal sought. Faith apprehends the love 
• 
of God in Christ, and so trusts in His forgiving grace. 
~he ground of faith, as Luther often stated, is 
the Word of God, or the promises of God. He declared 
that withnut a promise there can be nn 'faith. But 
true faith believes the prnmises and trusts confidently 
in God to fulfill those promises. So faith ·involves 
an understanding of the nature of God, which makes it 
possible for the believer tn have full cnnfidence in 
Him. But faith operates in the realm of God's promises, 
where definite statements are accepted, and the ful-
fillment of them is expected. 
Faith, Luther taught, involves not only a turning 
;§award Gnd and the unseen, but also a ~:turning away from 
the seen and a rennuncing of one's own righteousness. 
In other words, faith puts the reliance entirely and 
solely upon God, and not at a 11 on the believer r s own 
55 
merits or efforts. . As long as we trust in ourselves 
at all, Luther would say, we are not really trusting 
in Gdd. 
It must be remembered that Luther placed the 
hope of salvation wholly in the work of Christ on the 
cross for the believer. The whole ground of his faith 
was the substitutionary death of Christ; in other words, 
the vicarious atonement. This, for him, was the only 
basis upon whi~h God could justify sinful men. Koestlin 
has summed up Luther's view of this point in this 
statement: 
Faith is a heartfelt confidence in God 
.through Christ, that the sufferings, 
death, and8~esurrection of Christ be-long to ~· . 
In his earlier experience, Luther absorbed much 
of the teachings of the mystics, with their tendency 
to extreme ·subjectivism. But in. his confl:kct with 
Carlstadt and the other fanatics he struck definitely 
at their unwholesome teaching about the believer's 
mystical union with Christ. He asserted that it is 
faith, not love, that brings us near to God. And so 
he conceived of salvation more'in objective terms. 
82 
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As Koestlin says again: 
In strong contrast to Mysticism, in 
the narrower sense oft hat term, the 
Christ for us8~akes. precedence of the Christ Iilus. 
One thing more must be noted in Luther's doctrine 
-
of faith. That is, as we have seen, that he made faith 
to be the work of God rather than of man. It i a the 
gift of God, given to the one who places himself in 
the right attitude of heart toward God. 
It is interesting to notice that Luther, although 
a rather careful student of philosophy in his early 
years at the university, did not give himself much 
to metaphysical specualtion in regard to this matter 
of faith. For him it was a preeminently a practical 
problem. As Mackinnon says: 
The grand religious problem is for him, 
as for Paul and Augustine, the soterio-
lo~ical one. The cardinal question is 
how to s~¥e the soul from sin and its 
effects. 
s'o we do not find in Luther' a writing a any apstract 
philosophical treatise on the. metaphysical nature of 
faith. He always discusses the subject in connection 
with justification. The salvation of the soul was his 
83 . -34Theology of Luther, II, 428 
Luther and the Reformation, IV, 251 
57:.:: 
one great interest, and he always treated this as a 
concrete problem, vitally related to life. 
Not ?nly did Luther avoid cold philosophical 
abstractions, but, judging him in the ligh~ of his own 
times, he was remarkably free from the Scholastic theolog-
- -
ical speculations. Harnack says of him: 
- -
The German Reformer restored life to the 
formulae of-Greek Christianity, he gave 
them back to faith.85 
We close with one more appreciation of Luther's 
worJ; offered_by Harnack. He says that the theological 
reconstruction made by Luther was 
- - -
a restoration of Pauline Christianity 
in the spirit of a new age.S6 
~~History of Dogma, VII, 174 
Ibid, VII, 169 
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CHAPTER TWO 
THE CONCEPT OF FAITH 
AS DEVELOPED BY WESLEY 
59' 
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A. The Pre-conversion Period 
1. The Rich Heir 
Ev~ry man is the product of many forces; in'him 
there converge many lines of development. In order, .. ~ '. ' ' 
therefore, to understand the character and influence of 
a person it is necessary to inve·stigate his background· 
- ... . .., 
and to ascertain what were those forces which-contributed 
to make the man what he was. · · 
. In the case of John Wesley we are stnuck, after . · 
such a study, with the fact that he was heir to a rich 
. -
spiritual inheritance. Thanks to his many biographers, 
and especi~lly to his o~ carefully-kept Journal, we 
are able to trace with some de~ree of accuracy the re-' 
ligtous forces which helped to make .John Wesley the great 
religio~s leade: of the eighteenth century. 
Prob~bly John Wesley never realized fully how much 
he owed to his remarkable ancestry. But h~ was impress~d 
with the fact that he was spiritually in royal succession, 
J • 
for he wrote to his bnother Charles, on Jan. 15, 1'768:~ 
So fiar as I can learn, such a thing has 
scarce been for these thousand years be-
'66 
fore, as·a son, father, grandfather:, actavus, 
tritavus,-preaching the Gospel, nay, the 
genuine_Gospel, in a line.l 
The first of this line of preachers was Bartholomew 
Westley. Like his noted great-grand~on, he was a graduate 
of Oxford, where he studied 11 physic 11 • After practising in 
- -
this field for some years, he took "holy orde':s", becoming 
a Puritan ·clergyman in the Established Church. Then in tm 
. - -
ejection of Puritans by Charles S~uart ~e lost his_chu:ch, 
but h~ continued to preach a~ a Non~onformist pastor to 
some of his old parishioners. Although r~diculed by th~ 
Royalists as a "fanatic" and a "puny pe'rson"--he was short , 
of stature--he was greatly loved by his flock and much· · 
lamented when he died in 1680,.at about the age of eighty-
five. 
John Westley, Bartholomew's son~ was ·consecrated to· 
the ministry in his infancy. He also· was educated at 
·oxford, where ~e proved to be an exceptional student. 
After graduation, he began preach;ng_as_a Non~onformis~ 
minister and defended his right to do so without episcopal 
ordination. Like his father; he was persecuted severely 
for his Puritanism. But unli~ the father, he seems not 
Letters, V, .76 
61.; 
to have had sufficient toughness:of fibre to withstand 
the storm, althnugh he was the more brilliant scholar. 
After being "often disturbed, several times apprehended:, . 
2 four times imprisoned," he finally ~ucc:unBed t~ .these 
severities and died at·the early age of forty-two. 
His widow was the daughter of John White, one of the :~ 
most noted of the Puritan divines and a member of the West':'" 
minister Assembly. She was also a niece of Samuel Fuller, 
.... - ~ -
a fact which may account partly for the quaint humor in her 
son, S~~uel We~ley, ~he father of ~ohn Wesley. 
Looking for a moment at the mother's side of the house; 
we note that_Susanna Wesley was the daughter of Dr. ~am~el 
A:r:nesley~ who has been called "The st. Paul of the Noncon-
formists." This graduate of Oxford enjoyed an enviable 
reputation as a great preacher until the Restoration dro~e 
- -
him from the pulpit of the largest church in London. :For-
tunately, he had ~:r:ough means to keep his family· ~rom 
poverty! and he ~oon gathered togethe:: ar:d _min.istered to a 
large congregation of dissenters in London. 
Dr. Annesley was a man of_stri~ing appe~rance, of great 
ability and of noble character. Shortly before his death in 
1696, he said: "Blessed be God1 I have been faithful in 
2Fitchett, Wesley and His Century, 13 
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the work of the ministry above fifty-five years." 
- Doubtless the success of John Wesley in his sixty-six_years 
of ministry was due in no small measure to the inHeritance 
he received from his noted grandfather. 
From all that has been said it would seem tob e a 
foregone conclusion that John Wesley would be reared in an 
atmosphere of Noncomformity and dissent. But a strange 
thing happened. In spite of their strong Puritan back- · 
grounds, both Samuel Wesley and Susanna Annesley decided, 
after due deliberation to leave the ranks of Nonconformity 
and enter the fold· of the Established Church. ··~ '/ ' ' " •' 
Samuel Wesley was .about twenty years old when he made 
this momentous decision. At the age of eighteen his mother .· 
had sent him to the academy of Mr. Martin in the fond hope 
that he would become a dissenting minister. But the un-, 
expected happened. The bitter controversial spirit at the 
academy, as well as the low morality and Unitarian ten-
dencies,4 ied the young student to examine for himself 
the grounds of Nonconformity, with the result that he turned 
his back on .it once and for all. He decided to go to the 
University and prepare himself to take "holy orders" i:r,;, 
~John Wesley, the Methodist, 19 
Telford, Life of John Wesley, 7 
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the Established Church. Knowing that his mother would 
feel hurt over it, he prayed carefully over the matter 
and then rose early one morning packed his few clothes 
into a bundle, and trudged off to Oxford. 
About a year later Susanna Annesley came to the same 
decision, though only thirteen years of age. This seems 
all the m0re remarkable when we remember what a prominent 
Dissenter her father was. But this young girl was capable 
of thinking for herself. 
But though Johri Wesley's father and mother had both 
thus decided firmly in favor of the Established Church, 
there can be no question but that he received a strong Non-
conformist inheritance through them. Their.very independence 
of thought ,and courage in decision showed the ancestral 
blood that flowed through their veins. · As Dr. Rigg says:, 
If the Puritans could not transmit to her 
lover and herself their ec.clesiastical 
principles, at least they transmitted a 
bold sndependence of judgment and of con-
. duct. . · 
Again, Buoy writes: 
The Puritan movement in which she had been 
reared went with her into the Church of England. 
She entered it essentially a Puritan, and that 
stern, heroic faith, softened by the grace of 
God, held her all her life.6 
5Quoted in John Wesley the Methodist, 22, 23 
6Ibll.d, 23 
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2. The Fortunate Child 
Not only did John Wesley thus inherit a rich 
spiritual legacy from his forbears, but he also was for-
. -
tunate in being brought up in a very wholesome environment. 
. - -
Born into the wcrld in June 1? 1 1?03, he found hi~self in 
a parsonage home where religion dominated the atmosphere. 
- - . 
His mother was not only a woman of keen independence in 
thinking but also one of unusually good sense. 
~ .. _. .... 
Probably John Wesley owed mainly to his mother that 
lifelong strict adherence t~ system and me~hod, !itho~t 
which he could never have done the stupendous amount of 
work w~ich·he did nor have been the amazing success that 
he was.. Fitchett describes it thus:. 
·- -
.. 
The whole household life moved-as if to 
a time-table. The very-sleep of tne 
children was measured to them in doses. 
As each child reached a certain fixed 
dat,e in its life it was required, within 
a certairi7specified time, to learn the alphabet. 
This rule of method was also applied in the realm of 
religion. We read: 
The children were-early made to distinguish 
the Sabbath from other days, and were soon 
taught to be still at family pr~ers, and 
7
wesley and His Century, 20 
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to ask a blessing_immediately ~fterwards, 
which they used to do by signs, before 
they could kneel or speakl8 . 
Young John was only five and a half years old when 
there.occurred the memorable fire at the Epworth Rectory. 
\Vhen all the other children had been rescued from the 
burning building, it looked as if John was lost •. But a 
last-minute attempt saved his life. On February 9, 1750, 
while holding a watchnight service in his West Street 
Chapel, London~ he re"called this. deliverance from death •. 
He writes: 
About eleven o'clock it came into mY mind, 
that this was the very day and hour in which, 
forty years ago, I was taken out of the f·lames. 
I stopped, and gave a short account of that 
wonderful providence. The voice of praise and 
thanksgiving went up on.high, and great was· 
our rejoicing before the Lord.g 
It was easy to see by that time why he was spared. 
But the mother was impressed at once. She introduced more 
religion into the home training. Psalms were now sung 
both before and after the lesson period each day. In the 
morning before breakfast the Morning Psalms and a chapter 
of the Old Testament were read. In the evening, at five 
o'clock, it was the Evening Psalm~ and a chapter of the 
~Fitchett, 21 
Journals, III, 453, 454 
66 . 
;. 
10 New Testament. John and Charles Wesley carefully ob-
served this five o'clock prayer hour during the rest of 
their lives• 
But the mother's appreciation of her son John's 
rescue is indicated more definitely by what she wrote, 
two years after the fire, in her book of private meditations • 
. I do intend to be more particularly care-
ful of the soul of this child, that Thou 
has so mercifully provided for, than ever 
I have been, that I may do my endeavor to 
instil i~to his mind the principles of Thy 
true rel1gion and virtue.ll . 
When John Wesley was nine years old his mother re-
ceived another impulse toward greater religious fervor. 
This time the fire was in her soul and it was kindled by 
the reading of the labors of two young Danish missionaries, 
Ziegenbalg and Plutschan.12 One result of this spiritual 
stimulus was that Susanna Wesley now set aside some time 
every evening for private interviews with each of her 
children. John's turn -came on Thursday night. Years later, 
when he was Fellow of L~ncoln, he wrote to his mother of 
the great help which he had received from these times of 
13 
counsel and spiritual instruction. 
!o -
11Telford, Life of John Wesley, 19 
12Quoted by Telford, 19, 20 
13Ibid 1 2ll> Ibid, 2l 
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3. The Young Schoolboy 
Young John was not yet eleven years of age vmen he 
left the shelter of this pious home and became a student 
at the Charterhouse. Here he was exposed to the rough 
testament of older boys and to the severities of public 
school life. But John had been well prepared for it. His 
father wrote him, advising him to run three times each 
morning around the Charterhouse garden, and with charac-
teristic diligence he did so.14 
One achievement of this period is interesting to 
note. While Wesley was still a student at Charterhouse, 
and·only sixteen years of age, he visited his older brother, 
who was teaching at the. a_ristocratic Westminster School. 
Samuel wrote to his father: "Jack is with me, a brave boy, 
learning Hebrew as fast as he can.nl5 
Of his religious life at the Charterhouse, where he 
was a student from 1714 until 1720, we know very little. 
But we have one definite description of it from his own 
pen. At the time of his conversion he reviewed some of 
his past life, and wrote the following: 
The next six or seven years were spent at 
school; where, outward restraints being 
removed, I was much more negligent than 
i:Fitchett, 43 
A New History of Methodism, I, 173 
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before, even of outward duties, and almost 
continaully guilty of outward sins, which I 
. knew to be such, though they were not ·scanda-
lous in the eye of the world. However, I 
still read the Scriptures, and said my prayers, 
morning and evening. And what I now hoped to 
be saved by, was, 1. Not being so bas as other 
people. 2. Having still a kindness for re-
ligion. And 9. Reading the Bible~ going 
to church, and saying my prayers.lo 
This passage is of interest as revealing two things 
1' 
to us: first, the fact that Wesley ·continued the religious 
duties which had been drilled into his life so carefully 
at home; and, second, the i.fact. that Wesley was already 
giving attention to the matter of his soul's salvation. 
It may certainly ge assumed that young John compared very 
favorably with the other boys at the Charterhouse. 
4. The University Student 
In June, 1?20, Wesley entered Christ Church, Oxford, 
at the age of seventeen. The Oxford of his day was at a 
rather low ebb morally and intellectually. Its unfortunate 
condition has been satirized by several contemporary writers. 
It appears that there was not much sense of honor. Students 
swore to keep laws, with no thought of paying attention 
\. 
to them. Worse still, many ·of the lecturers drew their 
salaries regularly, without attempting to deliver any 
l 6Journal, I, 465, 466 
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lectures. Wesley paid his respects to this condition of 
af'fairs in his sermon, "Scriptural Christianity," which· 
he preached on St. Bartholomew's Day, 1744, at St. Mary's, 
Oxford. He calls the· students .. "a generation· of t~iflers.nl7 
But it is evident that Wesley did not succumb to the 
prevailing atmosphere of the University; at least, not to· 
any great extent. We find this record in his Journal: 
5. 
Being removed to the University, f'or f'ive 
years, I still said my prayers, both in 
public and in private, and read, with the 
Scriptures, several other books of religion, 
especially comments on .the New Testament. 
Yet I had not all this while so much as a 
notion of inward holiness; nay, went on 
habitually and (for the most part) very con-
tentedly, in some other known sin; indeed, 
with some intermission and short struggles, 
especially before and after the Holy Com- :. 
munion, which I was obliged to receive thrice 
a year. I cannot well· tell what I hoped to 
be saved by now, when I was continually sin-
ning against that little l.ight I had, unless 
by those transient fits of wh~t many divines 
taught me to call repentance. 8 
The Oxford Methodist 
We now come to .the first great turning .point in 
Wesley's life. It was the year ·1725, and the young Oxford 
graduate was facing the important matter of'choosing his 
life career. At this juncture his £ather made known his 
17 . -
18sermons, I, 43 Journal, I, 466 
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own preference in the matter. Wesley writes in his Journal: 
"When I was about 22, rrry father pressed me to enter into 
Holy Orders.n19 ·· 
But his father's expressed desire was not the only 
fact-or entering into the young student's decision. Religion 
became, at this time, the one great concern of Wesley's life, 
and remained that as long as he lived. The change that came 
over him was.due largely to the influence of certain books 
which he read at this time. Here is his own story: 
At the same time the providence of God 
directing me to Kempis's "Christian Pa..ttern,"· 
I began to see, that true religion was 
seated in the heart, and that God's law 
extended to all our thoughts, as well as 
words and actions •••• I. set apart an ~hour 
or two a day for religious retirement. I· 
communicated every week~ I watched against . _ 
all sin, whether in word or deed. I began 
·to aim at, and pray for inward holiness. 
So that 'now, "doing so much, and living so 
good a life, 11 , I doubted not but I was a 
good Christian.20 
' It was at this aame period, when Wesley was thinking 
.. 
about his ordination, that he came upon·Jererrry Taylor's 
. ~ . 
-· Holy Living and Pying, which he studied with eagerness. One 
result was that he began now to keep those journals which 
constitute the most valuable source for the study of his 
life.21 
a:.g 
.20Journal, Ibid, I, 
21Telford , 
I, 466, 467 
466, 477 
39 
.·,. 
But while Taylor's book doubtless deepened the: growing 
religious seriousness of Wesley's thinking, it could not 
have helped him·much in his search for a theology. For 
Taylor failed to emphasize the importance of faith.for 
justification. Coleridge accuses him of being 11half a 
Socinian in heart. 1122 Fitchett says of his influence upon 
Wesley: 
Jeremy Taylor did not help to clarify 
Wesley's theology; he served, indeed, to 23 give it an added flavour of sacerdotalism. 
On September 19, t725, Wesley was ordained deacon in 
Christ Church Cathedral, Oxford. He then continued his 
theological studies, doing some preaching meanwhile. He 
also carried on a lively correspondence with his mother, in 
which were discussed various doctrines found 'in the books of 
Kempis and Taylor·. He objects to Taylor's emphasis on 
humility to the exclusion of the assurance of salvation. In 
a letter dated July 29, 1725, he says: "I understand faith 
24 
to be an assent to any truth upon rational grounds.'~ 
. 
This was obviously weak. 
On March 17, 1726, Wesley received the honor of being 
elected Fellow of Lincoln College. He found his surroundings 
here more congenial then at Christ Church. He soon acquired 
~~Quoted by Fitchett, 64 
24wesley and His Centupx, 64 Letters, I, 22 
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a reputation in the University as a scholar and a man o£ 
literary taste. That same year he was chosen le.cturer in 
Greek and moderator o£ classes. On February 14, 1727 he 
·received.the degree o£ Master of Arts. 
It was at this time that Wesley began especially to 
..... " 
show his love of system and method. He arranged a set 
schedule of studies for each day of the weelr. He also began 
that practise o£ rising at £our o'clock every morning, a 
custom which he followed to the end of his life.25 
Wesley te~ls us himself what changes he made when he 
entered upon his new duties at Lincoln. He writes: 
Removing soon after to another college, I 
executed a resolution, which I was before 
convinced was of the utmost importance, 
. shaking of£ at once all my trifling ac-
quaintance. I began to see more and more 
the values of.time. I applied mysel:f1 
closer to study. I watched more car.efully 
against actual.· sins.::::6 
His religious seriousness was heightened at this time 
by his .contact with a third mystic v~iter. We have already 
noted the ef£ect upon him of reading Kempis and Jeremy Taylor 
-Now he falls under the spell of William Law. 
But meeting now with Mr. Law's 'Christian 
Perfection' and 'Serious Call'; although I 
was much offended at many parts of both, 
yet they convinced me more than ever o£ the 
~~Letters, I, 49, 51 
Journal, I, 467 
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as work-righteousness and so as humanistic. 
Forty years after. his first definite reaction 
against· mysticism he wrote: 'This refined .. ·· · 
religion of Mysticism gives a delicate satis-
faction to Whatever of curiosity and self-
esteem lie hid in the heart.29 
; 
Fitchett, whose book contains a keen analysis of Wesley', 
.. 
life and work, is of the same opinion. Commenting on this 
! .. :-. 
point, he says: 
Wesley quarreled with mysticism on another 
ground. He was too keen a logician not to 
see that in the last analysis it is but the 
subtlest form of self-righteousness; ::.and 
every form of self-righte'Ousneas is funda-
mentally a rejection of Christ and His 
redemption.30 
This view is supported by Wesley's own words, for he 
writes in his Journal: • 
In this refined way of trusting to my ovm 
works, and my o\vn righteousness, (so zeal-
ously inculeated by the mystic writers,) 
I dragged on heavily, finding no comfort, 
or help 5~erein, till the time of my leaving 
England. 
'I 
We see, then, that Wesley was influenced by the Mystics 
to .attempt the living of a holy life, but that he rejected 
thei_r theology with its neglect of the Atonement. His contact 
with their writings left him still' in the quest of a theology 
which would work out in ·experience and give that for which 
he longed. 
~~The Rediscovery of John Wesle-y:, 151. · 
31wesley and His Century, 79 Journal, I, 469, 470 
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l 
After assisting his father. for two years, as curate 
of Wroote, Wesley returned to Oxford in 1729. He had made 
several trips to the University meanwhile, on one of which 
~·he was ordained priest, on July 27, 1728. 
.·.1 
But now he 
settled down for several years of steady work in pursuance 
of his duties as Fellow of Lincoln. 
' 
.· When John Wesley returned to the university he found 
that his younger brother, Charles, had organized a little· 
group knovm as the Holy Club. The members met to pray, read 
their Greek Testaments together, and discuss matters of 
religion.· Meeting at first once a week, they finally 
gathered every evening and spent the time from six to nine 
in the cooperative pursuit of a deeper religious experi'ence. 
John Wesley soon distinguished himself as the leader of 
this group, which came to be.known commonly by the name 
Methodists •. 
. These earnest young men soon gave themselves to phi-
lanthropic work. Wesley tells us that in 1730 he began to 
visit the prisons, and .to assist the poor and sick in'town, 
.doing what·good he· could "to the bodies and souls of men. 1132 
-
But still another change came in the midst of this 
doing of deeds of kindness, wesley writes in his journal: 
Soon after a contemplative man convinced me, 
still more than I was convinced before, that 
32Journal, I, 467 
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outward works are nothing, being alone; and 
in several conversations instructed me how 
to pursue inward holiness, or a union of the 
soul with God. 33 .· .. 
But all this was not bringing Wesley to his desired 
,. 
haven--peace of soul, This contemplative man was clearly 
.. 
only another mystic. And so Wesley "dragged on heavily, 11 
until the year 1735, when he left England's shores for 
Georgia, 
But before following him on his trip across~the 
Atlantic we wish to quote an excelJe nt criticism of Wesley's 
theological position at this time,. when he was given over 
to the extreme sacramentarianism of the Holy Club, 
Dr. J. H. Rigg, in his book, The Living Wesley, has 
an illuminating chapter devoted to Wesley's theological.· 
views at Oxford (1731~1735). He gathers some of his·material 
for this chapter from the correspondence that was carried 
on between Wesley and Mrs. Pendarves (calJed Aspasia)·and 
makes this summary: 
· I may say, then, in general, that the theology 
of these letters is utterly unevangelical, 
There is in them very little savour of Christ's 
presence; there is absolutely nothing of the . 
righteousness of faith. The way to holiness 
and happiness is the use of the 11 institutedn 
means; all these should be continually used~­
used to the full--because the more means are 
33Journal, r, 468, 469 
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made use of the more· grace must needs come to. 
the teachable and humble Christian who uses them. 
But of Christ and of faith there is nothing. A 
servile legalism--a plodding ritualism which the 
performer must have continually felt to be liable 
to degenerate into perfunctoriness--:-constitutes 
the whole "way of salvation". 34 ·-
- -
. ,, 
And so we see that Wesley's career thus far--his studies 
at Oxford, his careful reading of the mystics, his strict 
adherence to _the lofty rule_s and practises of the Holy Club--
had not brought him the peace and assurance he 'sought. .And 
now we come to the period when his Journal begins, the time 
i 
of his leaving England, with his brother Charled, to do 
missi.onary work in the colony of Georgia. 
6. The _Strange Missionary 
"Wesley first appears in the modern church in the_ thick 
of an experiment in the Christian faith, 1135 so ·decla-res Dr. 
Cell and so will everyone say who reads over the first few 
pages of Wesley's .Jounnal. The ppening sentence of the 
Preface to .the first edition his published Journals intro-
duces us at once to this. subj~ct. 
. . 
It was in pursuance or an advice given by 
Bishop Taylor, in his "Rules -for Holy 
Living and Dying, 11 that, about fifteen years 
ago, I began to take a more exact account 
then I had done before, of the manner wherein 
I spent my time, w3~ting down how I had em-
ployed every hour. 
g4The Living Wesley, 64,65· 3~Rediscovery. of John Wesley, 3 Journal, I, 83 
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After -the Preface comes a copy of Wesley's letter to 
Mr. Morgan, in which he gives a review of the.activitiesof·: 
the Holy Club at Oxford. 1l'his Holy Club was an organized 
attempt to realize holy living and the part of its members •.. 
This was a part of the "experiment." 
.1': ··\ •• , 
The Journal itself begins with the Wesleys' embarking 
for Georgia, in 1735. The object of this supposedly mis-
sionary" enterprise was. certainly a strange one. 11 0ur end 
in leaving our native country, was-----singly this, to save 
our souls •1137 
They had. not been out to sea very long until, Wesley 
discovered that he. did not possess a satisfactory religious 
experience. 'When the storms began. to rage menacingly 
around the ship and the gigantic waves were breaking over 
the deck, Wesley found his heart filled with a fear of death. 
·"I could. not but say to myself, '.How is it that thou hast no 
.faith,' being still unwilling to die • 1138 His religion had ... 
not prepared him to face death with an assurance of his ac-
ceptance with God. The calm faith of the Moravians on board 
the ship during the storm convicted him of his lack of such 
faith and trust. 
~6Journal, I, 109 
Ibid, I, 140 
Hardly had Wesley landed in Georgia ~til the fact of 
-deficiency of his religion was brought home to him in a still 
more definite way. On his second day in the new country he' 
met Mr. Spangenberg. This Moravian pastor proceeded to cat-
echize Wesley with regard to his personal religious experience 
11 Have you the witness within yourself', Does the spirit of' 
God bear viitness with your spirit, that you are a child of 
God1 11 Poor Wesley was at a loss to find an answer. Again 
the German pastor joined issue. "Do you lmow Jesus Christ1 11 
After a pause Wesley replied, 11 I know he is 1..the Savior of the 
world." Not satisfied with this vague answer, Mr. Spangenberg 
continued, "True; but do you lmow he has saved you," 11 I 
hope he has died to save me." As a last attempt the Moravian 
asked the young preacher point-blank-, "Do you lmow your-
.. 
self? 11 Wesley, no longer able to evade, replied, 11 I do." 
But he adds his own comment in the Journal, "I fear they were 
vain words,n 39 Wesley's experiment with religion, after ten 
years, had not yielded satisfactory results. 
And the story of' the next two years is no brighter. 
Little need be said about this period spent in Georgia. 
~~he outstanding thing about Wesley's religion there was its 
extreme sacramentarianism. John Wesley was a High Churchman, 
39 Journal, I, 151 
80 
I 
a conscientious upholder of the strictest observance of the 
rules of the Church of England. But he was not making 
progress, at this time, in the development of b~s theology. 
We have his own statement to that effect, written at the 
time of his conversion. He says: 
40 
All the time I was at Savannah I was thus 
heating the air. Being ignorant of the 
righteousness of Christ, ••• I sought to 
establish my own righteousness, and so 
labored in the fire a114~F days. I was now, properly under the law. 
Journal, I, 470 
., .. ,,, 
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B. The Crisis 
That the year 1738 was of epochal importance in the 
life ~f John Wesley is a fact acknowledged by almost 
everyone. But just what was the real significance of that 
year is a matter of dispute. 
Dr. George Croft Cell, in his Rediscovery of Johri 
Wesley devotes considerable space to demonstrating the 
thesis that it was Wesley's conversion and the change in·· 
his preaching that made that year of such great importance. 
But Umphrey Lee in his recent book, John Wesley and 
Modern Religion challenges Cell's position that Wesley always 
held to that interpretation of the significance of 1738. He 
maintains that Wesley's conversion in that year was a mysti-
cal orie.rather than an·evangelical one. He argues with con-
siderable cogency that Wesley was truly a Christian before 
that date. 
The conversion period begins with Wesley's return to 
England from Georgia. It was on February 3, 1738, that he 
set foot in London, after an absence of over· two years. 
But it is the entry for February 7, thetfirst attracts 
our attention. Opposite this date we find these words in 
parentheses: "A day much to be remembered. 1141 What was the 
memorable event of that day? It was nothing more nor less 
than his meeting Peter Boehler. Evidently Wesley considered 
this to be an event of transcendent importance. 
41Journal, I, 436 
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It was at the house of a Dutch merchant that Wesley 
met Boehler, who had just arrive.d f'rom Germany. Finding 
that he had no acquaintance in London he offered to procure 
lodging for him and did so. Then he adds: 11 And f'rom this ; ·· 
time I did not willingly lose any opportunity of conversing 
. . ' 42 
with them, while I stayed in London. 11 
How well he kept this resolution may be seen from the' 
frequent references to Peter Boehler in the pages that 
f'ollow in his Journal. That same month he made a journey 
to Oxford with Boehler, on which he "conversed much" with 
him, 11but I understood him not~"· That was especially true 
when Boehler said: "My brother, my brother, that philosophy 
43 
of yours must be'purged away." 
But the . .first real crisis came in March. Under date of 
March 4, 1 '738, We sloy re-cords these words: 
I found mY brother at Oxford recovering from 
his pleurisy; and with him Peter Boehler; 
by whom (in the hand of the great God) I was, 
on Sunday the 5th, clearly convinced of unbe-
lief; of the ~~nt of that faith whereby alone 
we are saved. 
The first thought that carne into Wesley's mind, quite 
naturally, was that he ought to stop preaching. But when he 
asked Peter Boehler the answer was, 11 By no means." ~'But," 
42Journal 
43 ' 44Ibid, I, 
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said Wesley, "what can I preach? 11 He received this in-
teresting reply: "Preach faith till you have it; and then, 
because you have it, you will preach fa1i th. 11 "Accordingly, 
Monday 6, 11 says Wesley:~ "I began preaching- this_ new doctrine, 
. 44 
though my soul started back from the work. 11 · 
At once· a new element appears in· his Journal.· There is 
..• 
a power in his words which was not present before. Vlhether 
dealing with individuals personally or preaching to large 
audiences the same results follow; namely, cinviction on 
his hearers. His messages are gripping, as never before. 
We also have Wesley's o\vn testimony to this change in the 
nature and effect of his preaching, v~itten by him about 
forty-three years later. He says: 
As soon_as I saw the nature of saving faith 
clearly, namely on .Monday, .March 6; 1738, I 
declared it without delay. And God then 
began to work4 by my ministry as he never had done before. 5 
From now on matters progre&s steadily and rather rapidly 
in _his Journal. On 1.1arch 23, he records: 
I met Peter Boehler again, who now amazed me 
more and more by the account he gave of the 
fruits of living faith, the holiness and hap-
piness which he affirmed to attend it. The 
Hext morning I began the Greek 'restament 
again, resolving to abide by "the law and· the 
testimony; 11 and being confident that God would 
hereby ~gow me whether this doctrine was of 
of God. 
44 442 
45Journal, I, 
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Wesley was feeling his way along carefully, as one 
should in such cases. But he was making progress. Under 
date of April 1, he writes: 
Being at 1~. Fox's Society~ my heart was so full 
that I could not confine myself to theforms of 
prayer which we were accustomed to use there. 
Neither do I purpose to be confined to them any ··· · 
more; but to pray indifferently, with a form or 
without, as I may find suitable occasions.47 
On the 23rd of April, Wesley met Peter Boehler once 
more. Of this conference he says that he now had no ob1ec-
tion to what Boehler said about the nature of faith; nor 
could he deny either the happiness or holiness which he de-
scrib~d as being fruits of this faith. But one thing he 
could not yet understand; that is, Boehler's talk about an 
instantaneous work. So he wisely searched the Scriptures 
again, especially the book of'Acts. Here, to his "utter; 
astonishment" 'he found "scarce any instances there of other 
than instantaneous conve.rsions. 1148 
He now had only one retreat in his argument with 
BoehJer. Granted that such was the case in the first days 
of Christianity, still 11 times are changed•" But he had to 
surrender this citadel. He writes: 
But on Sunday 22 1 I was beat out of this retreat 
too, by the concurring eVidence of several 
living witnesses, who testified, God had thus 
47 1 . 
48Journa , I, 448,449 Ibid, I, 454 
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wrought. in themselves; giving them; in a 
moment, such a faith in the.blood of his 
Son, as translated them out of darkness into 
light, out of sin and fear into holiness and 
happiness. Here ended my disputing. I could 
now only cry out, "Lord, help thou my untieliefl 1149 
Once again Wesley asked Boehler whether he sould not·-. 
Bease teaching others, on account of his own unbelief. But 
the Moravian gave him an.answer similar to theffirst. He 
R< also exhorted Wesley 11 not to stop short of the grace of God •. 
Soon after that Peter Boehler left for America. · John. 
Wesley kept on preaching salvation by faith alone, with a 
result that one church after another was closed to him after 
hearing him preach one sermon. He records some half dozen 
of such cases within the next two weeks. On May 19he re-
ceived the surprising news that his brother "had found rest 
in his soul. 1151 Charles Wesley experienced that personal 
conversion through faith several days before his brother 
Jo~. 
As we have already seen, John Wesley became convinced 
of the validity and importance of the doctrine of Justifica-
tion by Faith on March 6 and began to preach it at once, 
with marked success. But the crisis in his personal ex-
perience, when he exercised saving faith for himself, was on 
May 24. 
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The events of _that day are given· with considerable 
detail. About five in the morning he opened his Testament 
on these words: "There are given unto us exceeding great 
and precious promises, even that ye should be partakers of· 
the divine nature." Just as he went out, he opened it 
again at these words: "Thou art not far from the kingdom 
52 
of God. 11 
In the evaning he went "very unwillingly" to a.society 
in Aldersgate--street, where someone was reading Luther's 
preface to the Epistle to the Romans. And· then comes the 
heart of the story: 
About a quarter before nine, while he was de-
scribing the change which God works in the 
heart through faith in Christ, I felt my heart 
strangely warmed. I felt I did trust in Christ, 
Christ alone, for salvation; and an assurance 
was given me, that he had taken away~ s~ns, 
even mine, and saved me from the law of sin 
and death.53 
The use of italics here by Wesley indicates that the 
outstanding thing about this experience was its personal · 
character. He had told Spangenberg over two years before 
this that he knew Jesus Christ was the Savior of the world. 
Some two months and a half be~ore this he had accepted the 
Luther--Calvin doctrine of Justification by Faith. But it 
52 1 4 2 53Journa , I, 7 Ibid, I, 475, 476 
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was only now that he could answer squarely the question of 
Spangenberg: 11 Do you· know that he ha·s savedyou111 
At once Wesley testified openly to all present "what I 
now first felt in my'heart." rrhen the enemy suggested that 
something was wrong, since he felt no great joy. Ri.ght here 
Wesley learned an important les'son. He writes: 
Then was I taught that peace and victory over 
sin are essential to faith in' the Captain of 
our salvation; but, that as to the transports 
of joy that usually attend the beginning of it, 
especially ih those who have mourned deeply, 
God sometimes giveth, sometimes withholdeth . 54 them, according to the counsels of his own wil~. 
Wesley's experience for the next few days was much like 
that of manyanother person right after conversion. He 
records that· the next morning~ 
The moment· Iawaked, "Jesus, Master", was in 
rrry heart and in my mouth; and I' found all my 
strength lay in keeping my eye fixed upgn him, 
and ~ soul waiting on him continually. 5 
On the next day, M:ay 26, he writes:. 11 My sou.l~continued 
in p~ace; . but yet in heaviness, because of manifold tempta-
tions." On May,:27, he feels a lack of joy and attributes it 
to "want of time for prayer." Sunday, May 28, he writes: 
"I waked in peace, but not in joy." On June 6 he says: 
"I had still more comfort, and peace, and joy." 
54 1 S&.Journa , I, 476 
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It appears from all this that Wesley was very care-
fully watching his feelings--not always a safe guide. The 
climax of this over-emphasis upon feeling seems to have 
come on January 4, 1739, if we are to take the words there 
recorded as a description of Wesley's ovm feelings. The 
. subject of that section declares with emphasis and repeti-
56 
·tion, "I am nota Christian." Why notj "Because I'do 
not feel like a Christian." But this was the end of an 
over-subjective attitude. overton says concerning this en-
try in the Journal: 
This, however, was the last outbrea; hence-
forth, during the whole of his long life, 
hardly the shadow of a doubt about his 
spiritual state crossed his path; clouds 
and darkness constantly swept over his outer 
life, but there was perpetual and unclouded 
sunshine within.57 
But what is the significance of this conversionj This 
question has received many and varied answers. On the one 
hand, there have been some who have over-emphasized the 
psychological as.pects of Wesley's conversion experience. 
At the other extreme have been such writers as Southey, 
Coleridge, Piette, and Lee who have ·sought to explain it a 
Dr. Abel Stevens, in his History of Methodism calls at-
tention to the fact that Wesley (in a note added later) 
seems to differentiate between "the faith of a servant" and 
~;Journal, II, 125, 126 
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that "of a son," the latter being that which he received 
on May 24,· 1738. In answer to the critics, Dr. Stevena adds: 
Was his previous state of inward struggle and 
desolation or his present one of settled trust 
and peace, most in harmony with th~8scriptural description of a regenerated soul? 
With regard to the nature of this conversion Winchester 
questions sharply Wesley's claim that up until May 24, 1738 hE 
had not been a Christian. And yet he acknowledges the 
epochal importance ·of this event in Wesley's life. He says: 
The experiences through which. he passed in 
the f'irat six months of' that year 1738 un-
questionably determined hi a f' uture. The 
moody, discouraged John Wesley, who landed 
at Deal in January of' that year was a very 
diff'erent man f'rgm John Wesley the evangelist 
of'· a year later. 9 
That is .the fact which shines out most clearly in the 
Journal. Bef'ore 1738, Wesley is very much absorbed in his 
ovm feelings and in the salvation of his own soul. Af'ter 
1738 the record is entirely objective, the account of his 
very. active and very fruitful ministry among the. needy 
peoples of' the British Isles. 
Fitchett, in his admirable work, Wesley and His Century~ 
has a chapter entitled "Vfu:a t Had Happened". He begins by 
' 
. asking the question: "What was it really happened in that 
.~~History of' Methodism, I, 105 
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little room in Aldersgate Street on the night of May 24, 
1738? 11 And then he adds: 
Something did happen; something memorable, 
something enduring. It changed Wesley Is life o' 
It lifted him, at a breath, out of .doubt into 
certainty. It transfigured weakness into 
power. Nay, it did something more; it changed 
the course of history 160 · · 
Wesley's great trouble,, as Fitchett points.out so 
clearlY, was that in his thinking he reversed the true order 
in salvation. He made good works the cause, instead of the 
result, of faith. Thus he was striving by sacerdotalism, 
asceticism, legalism, and morality to obtain that faith 
which would save him. But he sought in vain. 
The great· secret which Wesley needed to learn was 
that saving faith is the gift of God. Thistr'Uth has been 
well developed and clearly stated by Dr. Cell in hi:a Redi s-
covery of John Wesley. 
But what do we mean when we say that faith is "the gift 
of God11 ? If it be that, where does the htliilan volition come 
-in? This is a question vital to an understanding of 
Wesley's conversion experience and certainly of vital im-
portance to us today. Fitchett bas given a very good 
answer. He says: 
Wesley learned, but learned late and slowly, 
that faith is not merely the struggle of the 
6
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unaided soul to reach some act· and mood of 
confidence. It is ~he surrender of the soul 
to the helping grace of God; and only when 
that surrender is made is the soul uplifted 
by ~ divine impu~!e to the great heights of 
rejoicing trust. 
The important thing about the year 1738 is that it \'B.S 
then that Wesley settled the question of his own religious 
experience, so that from then on he was able to devote all 
his time and energies to the salvation of others. 
The significance of the events of that year has been 
stated most clearly by Dr. Cell in his chapter on "From 
1738 to This Time 11 • After furnishing numerous quotations 
. 
to show that Wesley always looked back to 1738 as the be~ 
' 
ginning of hls career of successful and effective preaching, 
he summarizes with this succinct statement: 
The deficiency in his preaching was overcome 
on March 6th when he first preached salvation 
by faith. The deficiency in his experience 
was overcome on May 24th, when h& first let 
Luther's belief lay hold of him. 2 
No one \'.ho reads Wesley's writings with any degree of 
care can possibly deny the epochal significance of the con-
version period fun his life. Not only is there a striking 
difference in the results of his preaching before and after 
1738, as recorded in his Journal, but Wesley states ex-
plicitly and repeatedly that it vras in that year that he 
~~Wesley and His Centurl, 134 
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began to preach Justification by Faith. And it was the 
preaching of that doctrine linked with its great Methodist 
corollary~ Assurance, or the Witness of the Spirit, that 
made John Wesley not only the great evangelist of the 
eighteenth century Revival, but also the founder of a great 
church. 
93. 
c. The Post-conversion Period 
1. "The Sermons 
The Preface to theffirst volume of Wesley's Sermons 
opens with this statement: 11 The following Sermons· contain 
the substance of what I have been preaching for between 
63 
eight and nine. years last past." A footnote informs us 
that.:. this was written in the year 1747. That would carry 
us back to 1738, the year of his conversion. ·So here" we 
have the substance of his preaching in the period imme-
diately follo\rlng that crisis. 
The sermon which stands first sounds the keynote of 
all of Wesley's preaching. It is entitled, "Salvation by 
Faith," and was preached at St. Mary's, Oxford, before 
the University, on June 11, 1738. This was less than a 
month after his conversion. The evidences of this new-
found experience naturally are apparent. 
Wesley used as his text, "By grace are ye saved, 
through faith" (Eph. 2:18). In his introduction he asserts: 
64 
"Grace is the source, faith the condition, of salvation." 
It is only through the grace of God that salvation is offered 
63sermons, I, V. 
64Ibid1 I, 13 
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to man, but the agency of reception is faith. 
The first main division of this sermon is "What 
Faith it is through which we are saved." Under this he· 
first declares, "It is not barely the faith of a heathen"; 
nor,. secondly, is it "the faith of a devil"; nor; thirdly, 
is it just 11barely that which the apostles themselves had 
while Christ was yet upon earth. 11 Rather, we are saved by 
faith in Christ. ~·And this faith is 11 not barely a specula--
-
tive, rational thing, a.cold, lifeless assent, a train of 
ideas in the head; but also a disposition o£: the heart." 
This was exactly the truth which Wesley had learned in 
1'738. 
But now we come to the first clear definition of 
faith furnishe~ by Wesley. He says: 
Christian faith is then, not only an.assent 
to the whole Gospel of Phrist, but also a 
full reliance on the blood of Christ; a 
trust in the merits of his life, death, and 
resurrection; a recumbency upon him as our 
atonement and our life, as given for us, and 
living in us. It is a sure confidence which 
a man hath in God, that through the merits 
of Christ, his sins are forgiven, and he 
reconciled to the favour of God; and,-rn 
consequence hereof, a closing with him and 
cleaving to him, as our "wisdom, righteousness, 
sanctification, and ~~demption, 11 or, :hn one 
word, our salvation. _ . _ 
65sermons, I, 14 
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It is interesting to note that the first part of the 
second sentence of this definition is taken almost verba-
tim from the confession of faith of the Anglican Church 
in Wesley's day. He himself quotes approvingly these 
"words of our own church" in his sermon on "The Almost 
Christian." This one, which stands second in his first 
volume of published sermons~ was preached likewise at 
St. Mary's, Oxford,_ on July 25, 1741. In it he quotes 
these vtords from the Anglican creed: 
It is a sure trust and confidence which 
a man hath in God, ·that by the merits of 
Christ, his sins are forgiven, a~~ he 
··reconciled to the favour of God. 
A comparison of this vdth the passage last cited 
above will reveal the fact that Wesley emphasized the per-
sonal aspect of faith. He underlined the 11his 11 and 11 he 11 • 
It was evidently a failure to appropriate personally this 
doctrine of faith which left the mass of English church 
members in the dark. It is difficult to understand how 
Susanna Wesley, with her keen theological acumen, could 
have failed to recognize the force of this teaching of 
her church. And yet we have her amazing confession, re-
corded for us by John Wesley in his Journal. Under date 
of September 3, 1739, he writes: 
66sermons, r, 24 
96 
I talked largely with my mother, who 
told me, that till a short time since, 
she had scarce heard such a thing men-
tioned, as the having forgiveness of 
sins now, or God's Sp~rit bearing wit-
ness with our spirit; much less did hhe 
imagine, that this was the gqmmon privi-
lege of all tru~ believers. . : . 
She goes on to tell him how, two or three weeks 
previous, she had for .the. first time felt the assurance 
of forgiveness of sins, when her son Hall was adminis-
tering the communion to her. Wesley then asked her 
whether her father, .Dr. Annesley, had experienced this 
faith. She replied that her father had testified definite-
ly to it shortly before his death; dedlaring that for 
forty years he had had "no darkness, no fear, no doubt 
at all, of his being 'accepted in the Beloved'•". But 
from the fact .that he had never once, to.her knowledge, 
preached upon the subject she gathered that he conceived 
of it as a peculiar blessing for a favored few. 
Perhaps it would be well to note in this connection 
that Wesley always maintained his essential agreement 
with the doctrines of the Church of England. He tells us 
how one day "a serious clergyman" asked him in what points 
' .. 
· he differed from the teachings of the church. Wesley 
67Journal, II, 267 
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replied: 
To the best of my knowledge, in none; 
. :: the doctrines we preach are the doctrines 
of the 6hurch of England. 68 
The fifth sermon in this first series is entitled, 
"Justification by" Faith." Here he lays dO\m emphatically 
the position maintained by Luther--that a man is justi-
fied by faith alone, without works. He first suggests a 
general definition of faith, based on the passage in the 
eleventh chapter of Hebrews. He says: 
Faith in general is a divine, supernatural 
evidence or conviction 11 of things not 
seen, 11 not discoverable. by our bodily 
senses·, as being either past, future, or 
spiritua1.69 · 
Faith; then~·deals with the realm of the unseen. It 
is that which gives reality to what is not discernible by 
the physical senses. It is a means of contact with things 
spiritual. 
Wesley then goes on to define the faith which justi-
fies. 'rhe def'ini tion is very similar to one we have 
noted before. 
Justifying faith implies, not only a 
divine evidence or conviction that "God 
was in Christ reconciling the world.unto 
himself, 11 but a sure trust and confidence 
that Christ died for ~ sins,0that he loved ~~ and gave himself' ?Or ~· 
~~Journal, rr, 274; 275 
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Here, again, the thing most noticeable is the 
emphasis that Wesley places upon the personal element in 
faith. This was his great emphasis after his conversion. 
He quotes from the accepted teaching of the Anglican 
Church to show that the same element is prominent there. 
We have already seen that Martin Luther taught the 
doctrine that true faith is God-given. Wesley affirms 
the same truth in this sermon. He says 11 the very moment l · 
God. giveth faith" and then he inserts in parenthesis "for 
it is the gift of God. 1171 . Wesley was very definite and 
emphatic on this point. 
rrhe keynote of this sermon is that 11 fai th is the 
only condition of justification.1171 This truth Wesley 
stresses and repeats over and over in his development of 
the subject. It is evident that his experience of seeking 
salvation by other means, which had always had such a 
disappointing outcome, caused him 'to · svdng clear over to· 
the other side, as it had in the case of Luther. 
Sermons 25. and 26 are both entitled "The Law Estab-
lished by Fai th. 11 They are a conunentary on the statement 
of the Apostle Paul that we do not make vo~d the law 
through faith, but rather that we establish it. He says 
7lsermons, I, 51 
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that one may make void the law by failing to preach it, 
or by teaching that 11 f'aith supersedes the necessity of' 
holine'ss. 11 In connection with this second possibility' he : :" 
declares: 
So that if good works do not follow our 
fait~ even all inward and outward holi-
ness, it is plain ~ur fait~ is7~othing worth; we are yet ~n our s~ns. 
Wesley, then, taught that faith, if it is to be con-
sidered valid, must. give a demonstration of its effective-
ness in transforming life and Character. A faith that 
' . 
-
.does not produce observable results is not a faith worth 
having. 
In the third place, Wesley says that one may make 
void the law by living as if faith was designed to excuse 
us from holiness. This practical, rather ·than theoretical, 
setting aside of' the law is, he says, more common than 
either of the other ways. This "practical Antinomianism" 
has become widespread, and he warns carefully against it. 
With regard to those who glory in their freedom f'rom 
subjection to the law, he asks the pertinent question: 
"Shall we be less obedient to God from filial love, than 
we were from servile ~ear?" 73 
It will be seen, then, that Wesley had no place for 
~sermons, I, 320 
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a faith which sought acceptance vdth God apart from the 
living of a righteous life. He found it necessary--as Luther 
had two hundred years before--to emphasize ~he importance 
. of maintaining good works as the proper fruit and evidence 
of saving faith. 
In the second of his two discourses on establishing 
the law through faith Wesley tells how this may be done. 
He. says that we should preach faith in Christ so as to 
produce holiness. We should emphasize the fact that "faith 
itself, even Christian faith," ••• still is only the hand-
maid of love.n74 
Right here Wesley appears to differ from Luther, in 
making love preeminent. Luther gave the supreme place to 
faith. But Wesley writes of faith that 11 it loses all its 
excellence, when brought into a comparison with love.n75 
Love existed from all eternity, long before faith was needed. 
Faith came into existence only after man had sinned. 
It was only wheri love was lost by sin, 
that faith was added, not for its own 
sake, nor with any design that it should 
exist any longer, then until it had an-
swered the end for which it was ordained,--
namely, to restore man to the love from 
which he was fallen. 
74 
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Herice, while love is eternal, faith is a temporary -
provision for f.allen man. And its purpose is to restore 
the lost condi'tion of love. 11Faith then was originally 
designed of God to re-establish the law of love." "It is 
. ' 
the grand means of restoring that holy love, wherein man 
was originally creat~d.u76 
The last point which Wesley makes in this discourse 
is that it is only by faith that we can establish the law 
in our hearts. 
.• 
As long as we walk by fai tb., not by sight-~ 
we go swi.ftly on in the vray of holiness ••• 
Let but the eye of the soul be constantly 
fixed, not on the things which are temporal, 
but on those which are eternal, and our af-
fections are more and more loosened from 
earth, and fixed on things above. So that 
faith, in general, is the most direct and 
effectual means of promoting all righteous-
ness and true holiness; of establishing the 
holy and spiritual ~~w, in the hearts of 
them that believe. · 
In this first series of sermons there is one more . 
discourserelated to our·subject; it is entitled, "The 
. 
·Scripture way of Salvation. 11 In it Wesley affirms what ·· 
had already been noted as to the. nature of saving faith; 
but he also adds some thoughts that are new. 
One statement in his introduction is of interest. 
He says that the two words 11 faith11 and 11 salvation11 "include 
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the substance of all the Bible, .. the marrow, as it were, 
of. the whole Scripture.n78 
, 'l1aking up, then, the nature of faith, he speaks of 
it as "a kind of spiritual light exhibited to the soul, 
and a ~upernatural sfght or perception thereof.n 79 Faith 
is that which enables us to see the spiritual world, the 
eternal world. It gives to us the ability to see that 
which is invisible to the natural faculties. It is the 
opening and enlightening of the eyes of our soul. 
In.this sermon Wesley discusses the relation of 
faith to sanctification. Not only is faith the sole con-
dition of justification; it is also true that we are 
sanctified by faith alone. And so Wesley continues: 
I have continually testified in private 
and in public, that we are sanctified 
as well as justified by faith. • • • 
Faith is the condition, and the only 
condition of sanctifica~bon, exactly as 
it is of justification. 
In the second vol~e of Wesley's sermons there are two 
, with the same title, 11 On Faith. 11 In the first he discusses 
~ ·-
the faith of a materialist, a deist, the heathen, a Jew, 
the Roman Catholics, .and the Protestants. But saving faith 
is more than subscribing to certain truths. .One may believe 
78 . 
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in that way and yet remain unsaved • 
.. The most interesting point in this sermon is the dis-
tinction which Wesley makes between the faith of a servant 
and that of a son. This idea of his is evidently based on 
his own experience. He had the faith of a servant before his 
conversion and that of a son' after that crisis. 
He feels that the early M~thodist preachers made a mis-
take in asserting that those who. did not have the assurance 
of sins forgiven were uchildren of the devil." Says Wesley: 
.. 
It might have been said, (and it is all 
that can be said with propriety,) "Hitherto 
you are only a servant, you are not a child 
of God. 11 l::U 
Such should not be discouraged, but should b-e exhorted 
to go on until they receive the assurance of sonship. This 
God will give to them if they continue to seek Him. They 
should be taught to "expect it every momentl 1182 
- -
The definition of saving faith which Wesley gives in this 
sermon should be noted before we pass on. He saya of "the 
faith which is properly saving" that 
-
It is such a divine conviction of God, and 
the things of God, as, even in its infant 
state, enables every one that possesses it 
to 11 fear God and work righteousness.u83 
81 
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In his sermon, "on the Discoveries of Faith," Wesley 
declares that it is the function of faith to reveal the 
unseen world, that which is not discovered to us by our 
natural senses. Speaking of God, he says: 
He hath appointed faith to. take us up where 
sense. sets us dovm, and help us over the great 
gulf. Its office begins where that of sense 
ends. Sense is an evidence of things that are 
seen; of the visible, the material world, • • • " 
Faith, on the other hand, is the "evidence of 
things not seen; 11 of the invisible world. 84 
-What are some of the invisible things that faith reveals? 
First of all, says Wesley; it reveals the existence of the 
individual soul. • 
By faith, I know it is an immortal spirit, 
made in the image of God; in his natural and 
moral image; "an incorruptible picture of the 
God of glory. 1! 84 
-
Faith, according to Wesley, also postulates the exis-
tence of angels, of God, of the eternal world. It reveals 
the fact of a coming judgment and its consequences of reward 
or punishment. And it reveals to the individual the con-
dition of his o\vn heart. 
In this sermon, also, Wesley differentiates between 
the faith of a servant and that of a son. The former dis-
closes the sinful condition of the human heart and leads to 
repentance and a fear of God. But it leaves the soul in 
84 Sermons, II, 407 
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bondage. 'rhe faith of a son brings freedom and causes one 
.J 
to pass ":from the spirit o:f' bondage unto fear, to the spfrit 
. 85 
of childlike love." 
This thought of the senses revealing the visible 
world and faitn the invisible is developed still further in 
the sermon on "The Difference between Walking by Sight, 
. ' . 
and Walking by Faith." 11By sight" means· 11by sense. 11 But, 
says Wesley, are there not sufficient grounds for holding 
that there are innumerable other things, which are not 
visible to the senses. ·And he goes on to say: 
All our exte~nal senses_are eviden~ly 
adapted to this external, visible world. 
They are ·designed to serve us only while 
we. sojourn here,--while we dwell in these 
houses of clay. They have nothing to do 
with the invisible world: they are not 
adapted to it.B6 .. 
• 
But, as he has already said, 11It is where sense can·be 
of no far:bher use, that i'ai th comes in to our help. 11187 
-
"It does what none of the senses can do"; it reveals to us 
that invisible realm of the spirit. 
But what is implied ~in "walking by faith~ 11 as regards 
-
Christians? Wesley answers thus: 
They regulate all their judgments concern-
ing good and evil, not with reference to 
visible and temporal things, but to things 
85 ·-86Sermons, II, 410 
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invisible and eternal. They think 
visible things to be of small value, 
because they pass away like a dream; 
but on the contrary; they account in-
visible things to be of h:igh value, be--
cause tliey vrill. never pass away.BS 
Faith', then, causes one to 11 live with eternity's :.: 
:.values in view," as it has been expressed in modern times. 
·:·The one who believes in an eternal existence beyond death 
·orders his life here accordingly. As Wesley says again: · ·· 
"They regulate all their thoughts, and designs, all their 
' words and actions, so as to prepare them for that invlsi ble 
and eternal world, to which they are shortly going. 1189 
Faith of this kind is truly a powerful factor in the life 
of the believer. 
Wesley's second sermon "On Faith" was published 
January 17, 1791, in the year of his death. In this dis-
course he begins by making a slight distinction between 
.faith as a conviction of God and as a conviction of the in~ 1 
visible, eternal world. Here he discusses the second type. 
Since he spends most of his time in this sermon in a rather 
speculative·· study of thef'uture life, there is little here 
that is pertinen~ to our subject. The main emphasis here 
is upon faith as-revealing to us the unseen, the spiritual 
88 
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world, the world where all are spirits. Wesley discusses 
their probable condition and occupation. 
2. The Notes 
Wesley's Explanatory Notes upon the New Testament is 
· a work which probably has never been properly appreciated. 
I~ has been held quite generally that John Wesley used the 
King James Version of the New Testament Scriptures. But even 
a cursory reading of the text upon vmich his notes are based 
will reveal the fact that we have here what actually con-
stitutes a new translation, and one that is decidedly su-
-
perior to the King James. The fact is so obvious that it 
seems passing strange that it should have remained for .. 
Professor Cell of Boston University to apprise the Methodist 
worldof this 11 discovery. 11 
While the notes are largely a condensation of Bengel's 
G~omen~ yet here likewise Wesley psed a free hand and revised 
thoroughly, until the notes can be said to be the product 
of his mm mind, and to contain his mature judgment on the 
matters discussed. 
We shall notice, then, a few of the outstanding 
passages on faith, and Wesley's comments thereon. We t~rn 
naturally to the Epistle to the Romans, remembering that it 
108 
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was Luther's Preface to this book which caused the light 
to break in on Wesley's soul on May 24, 1738. 
In Romans 3:27 we find the phrase "the law of faith"-
which Wesley defines as 11 that divine constitution which 
90 
makes faith, not works, the condition of acceptance • 11 ··-· · 
In the next verse, commenting upon the statement that 
a man is justified by faith, without the works of the law, 
he says: 
And even by this, not as i.t is a work, 
but as it receives Christ, and conse-
quently has something essentially different 
from all our works whatsoever. 11 91 
Faith, then, is not a work of man; it is the gift of 
God. And so Wesley says, in his note on the words 11 the 
faith which is by him" (Christ), found in Acts 3:16: 11 0f 
which he is the giver, as well as the object. 1192 
It is interesting to notice in this connection 
Wesley's comment on that definite statement of Ephesians 
2:8-- 11 It is the gift of God." There has been much discus-
sion as to what is the antecedent of 11 it. 11 Here is Wesley's 
interpretation: 
This--refers to the whole preceding clause: 
TEat ye are saved through faith, is the 
gift of God.93 
90 91Notes, II, 16 
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Hence,.it cannot be said that Wesley's doctrine of 
faith as the gift of God was derived from a dogmatic inter-
pretation of this one passage. Rather, it followed out of 
his careful study of the whole subject of faith. But that 
he did teach such a doctrine is well attested. In his notes, 
on Romans 4:5 for instance, he speaks of 11 a divine faith 
wrought by the Holy Ghost. 1194 
In his comments on Romans 5:1 he emphasizes the fact 
that a right kind of faith produces good fruit. Speaking 
of hope, love, and power over sin, he says: "These are the 
' fruits of justifying faith: Vfuere these are not, that 
faith is n6t. 1195 
The other outstanding book of the New Testament dealing 
with the subject of faith is Paul's Epistle to the Galatians. 
In 2:16 we find the statement that man is not justified by 
96 
the works of the law, but by "the faith in him." It is 
., 
interesting to notice that Wesley holds this to be an 
example of the objective, rather than the subjective, geni-
tive. But, as has already been seen, he taught that Christ 
was both the object and the source of faith. John Wesley 
must be honored for his intellectual honesty which forbade 
his interpreting Scripture passages so as to make them 
94 . . . 
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conform to his theological ideas. There has always been 
plenty of that done, but Wesley was too fair-minded for 
such a practice. 
The central idea of faith as being God-wrought appears 
again in the comment on Galatians 2:20. Writing on the 
thought of living 11 by faith in the Son of God,~' Wesley says: 
.. 
I derive every moment from that super-
natural principle; from a divine .. evidence 
and conviction, that he loved me, and de-
livered up himself for me.97 
No other Scripture passage on faith is found reflected 
more often in Wesley's writings than Hebrews 1:1. He quotes 
it, at least in substance, time and again in his sermons. 
Yet his comment on the verse does not contain much material 
for our use here. However, we may quote one section as 
another proof of the facn that he emphasized the divine, 
rather ~han the human, source of faith. He speaks of it 
as "the divine,.supernatural evidence exhibited to, the con-
- 98 
viction hereby produced in, a believer of things not seen. 
One more passage remains to be noticed--James 2:14. 
Wesley calls attention to the fact that James repeats 11 the 
same phrases, testimonies, and examples which st. Paul had 
used, 11 and 'that in doing so he is not refuting the doctrine 
97 
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of Paul, 11but the error of those who abused it. 11 "There is 
-
therefore·no contradiction between the apostles," says 
Wesley. In another place James himself 11 pleaded the cause 
of faith, 11 and Paul "strenuously pleads for works." The 
conclusion is, with regard to James: 
He does not therefore teach, that true 
faith can,but that it cannot sub~ist with-
out works. Nor does he oppose faith to 
works, but that empty name of faith, to 
real faith working by love.99 
It is obvious here that Wesley's understanding of the 
Epistle:of James surpassed that of Luther. The latter f'ailed 
to catch the real meaning of this treatise on the necessity 
of v'rorks as an evidence of faith. 
3. The Journal 
One of the things which Wesley especially rebelled 
against ·was the doctrine 'Chat we are saved by faith and 
works together. A little over a year after his conversion 
he records how he was accused of being a Papist. But 
Romanists teach that a man is justified by works," or (to 
express the same a little more decently) by faith and 
works. 11 And then Wesley asks: 
"99 
Now, do I preach this? I did for ten years. 
I wafobfundamentally) .a Papist, and lmew it 
not. 
Notes, II, 258, 259 
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Again, a month or so later he·tells of a "serious 
clergyman" who asked him in what points the Methodists differ- 1 · 
ed from the other clergy of the Church of England •. Wesley 
·answered that they did not differ from the orthodox clergy, 
but from those who held, contrary to the teaching of the 
church, that good works are a condition of justification. 
·Against this idea he asserts his ovm teaching in these 
words: 
I believe no good work can be previous, nor, 
consequently, a condition of it; but that vre 
are justified •••• by faith alone, faith 
without works, faith (though producing all, 
yet) including no good work.101 
Later on in the same year (1739) he says that he had 
been informed how "many wise a~d learned men" explained justi-
fication by faith. Against their notions he protests that 
faith does not mean the merits of Christ. "That faith which 
is the sole condition of justification is the faith vrhich is 
in us by the grace of God. 11 And here again he declares 
definitely that "the condition of our justification is faith 
alone, and not go~d vrorks. 11 102 
Wesley's opinion of some of the current Anglican teach-
ing can be gathered from a part of the entry in his Journal 
for June 2'2, 1740. It will be noted that this was two years 
101 
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and one month after his conversion. He writes: 
After we had wandered many years in the new 
Eath of salvation by faith and works, about 
two years ago it pleased God to show us the o~d way of salvation by faith onlz.l03 
This idea of being saved by faith and works together 
was, according to Wesley, a new-fangled notion. The old way 
of Scripture and of the Reformers was the way of faith alone. 
But though Wesley denied that good works may play any 
part in a person's justification, yet he held firmly to the 
value of works as a fruit 'of faith. A living faith will 
produce good works. He says: 
In the evening I summed up at the New Room 
what I had saidat many times, from the be-
g inning, of faith, holiness, and good works 
as the root, the tree, and the fruit, which 
God had joined and man ought not to put 
asunder.l04 
One more item in the Journal rerrains to be noted. The 
doctrine of falth was carried to a fanatical extreme by cer-
tain Moravian leaders in London, especially J,~rr. Molther. He 
was convincing many of the members of the Methodist societies 
that they had never had any faith at all. They should cease 
from all out;ward works and be "st;il1 11 until they bad received 
faith. - . 100 All the usual means of grace were to be avoided. 
It happened at this time that Mr. Spangenberg, who ques-
tioned John .Wesley so closely upon his arrival in Georgia, 
103 - -
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returned to England. On November 7, 1739 Wesley bad a long 
conference with him. The two men agreed on most points, but. 
wesley could not allow that "none has any faith so long as 
he is liable to any doubt or.fear.106 
The great itinerant preacher was soon traveling again, 
but letters £rom London caused him on December 19 to return 
thither 11 wi th a heavy heart." He found the societies in a 
state of confusion and internal strife. On the 31st he had 
a lenthy conference with Mr. M:olther. After the confel.,ence 
Wesley wrote down what appeared to re the main points on which 
he differed from Molther. The outstanding thing was that 
the Moravians held that there we·re no degrees of faith, that 
a man had no faith at all unless and until he experienced the 
full assurance of faith. Wesley, on the other hand, taught 
that there are degrees of faith, which grows and increases 
after one is justified.l07 
Wesley visited London again in April, 1740, when he and 
his brother had another conference with Molther. But the 
latter reasserted his former position in stronger terms than 
ever. 
In June Wesley was back in London again, where he found 
that there was a general tendency to leave off good works 
106 
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11 in order to an 'increase of faith. 11 Consequently, "I began 
on Friday the 6th to expound the Epistle of st. James, the 
. t tid t i t th 0 0 •• 108 grea an o e aga ns ls po~son. 
By the end of July things had reFched a crisis at Fet~r 
Lane and Wesley found it necessary to ~nthdraw. This he did 
one day, after reading a brief paper setting forth the 
doctrinal reason~09The result was the establishment of the 
meeting .. place at "The Foundery," famous as the birthplace of 
:Methodism. 
Wesley was not haggling over non-essentials in his 
dispute with the Moravians. The very center of his teaching 
was justification by faith, and the conscious assurance of 
that state. The Moravian teaching of Molther was funda-
mentally opposed to this. The thing that stirred Wesley was 
that Molther was robbing the Methodist converts of their peace 
and joy. Wesley's feelings at this juncture may be compared 
to Paul's when he wrote his stirring Epistle to the Galatians. 
A vital principle was at stake in both cases. 
But Wesley also broke with the Moravians because of their 
love of vague mysticism. He was a clear thinker and a 
practical, plain-spoken man. He did not care for their high-
sounding phrases. 'Vhat he desired was the simple gospel 
i~~Journal, II, 349 
Ibid, II, 370 
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truth. We have this sentiment of his expressed in eloquent 
" 
language in his Journal during this controversy with the 
Moravians. We close the chapter on his life and teaching by 
quoting a part of this Journal entry. 
110 
My soul is sick of this sublime divinity. 
Let me think and speak as a little childl 
Let .!!!l religion be plain, artless, simple1 
Meekness, temperance, patience,.faith, and 
love, be these ~highest gifts; and let 
the highest woras wherein I teach them be 
those I learn from the book of God1 110 
Journal, II, 328 
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D. Summary o£ Wesley's Concept of Faith 
John Wesley stressed the importance of faith as the 
only means of salvation. "By grace are ye saved, through 
faith," is.the text of Scripture which best expressed his 
view. "Faith", he declared, "is the condition of salvation." 
This faith which saves is not only an assent to the 
gospel of Christ; it is also a "full reliance on the blood 
of Christ." It is a matter of personal faith in a personal 
Christ, "a recumbency upon him as our atonement and our life." 
Again, Wesley states that faith is "a sure trust and 
confidence which a'man hath in God." So Christ, or God, is 
the object of ~aith; and forgiveness of sins is its goal. 
Wesley made much of the eleventh chapter of Hebrews 
with its o~ening definition of faith. And so he declares 
that faith in general is 11 a divine, supernatural evidence 
or conviction of 'things not seen' •" Faith, then, is what 
opens to us the realm of the unseen, the spiritual world. 
Without faith we could have no contact with the spirit world; 
the unseen would remain hidden from our view. But faith 
is a sort of spiritual eyesight, enabling us to see the 
things that are otherwise "unseen. 11 
But Wesley never stopped with simply discussing 
faith in general. He always went on to the vital matter, 
lis 
that of faith for justification. This is definitely a 
faith in Christ, in his suffering, death, and resurrection. 
But Wesley,goes on to say that faith is the condition 
and the only condition of sanctification exactly as it is 
of justification. Just as we are not justified by works, 
so we are not sanctified by faith. Both are God's work 
in us, and so are obtainable only by faith. 
The relation of faith and works we note in closing 
this ,summary of Wesley's concept of faith. He emphasized 
just as truly as did Martin Luther that works can have 
no part in effecting our justification. We are justified 
by faith.alone. On the other hand, good works are the 
inevitable fruit of a true faith. If a man does not do 
good works it is proof positive that he does not have 
real faith. For a true faith is something alive and 
effective; it cannot but bear the fruit of Christian living 
in the life of'the believer. 
John Wesley never was guilty of extreme solofidianism, 
as it appears Martin Luther was in the early part of his 
ministry. He assigned works to an important place in the 
life of the believer. His emphasis upon Christian 
Perfection is one strong evidence of the att.itude which 
,119 
he held in the subject. He believed that after'a person 
is justified by faith he should'~e careful to maintain 
good works" for the continuance of his justified state. 
As has been noted he interpreted the Epistle of James in 
its true light as ancheck to antinomianism. 
120. 
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GENERAL SUMMARY 
The e-ssential unity of' Martin Luther and John Wesley 
with regard to the doctrine of' faith seems altogether ob-
vious from the many passages that have been cited f'rom their 
writings. Some of' the numerous points of' agreement have 
been noticed in the body of' the thesis, but we shall sum-
marize the more important ones in our conclusion. 
First of all, it should be noted that both of these 
men had a crisis experience of conversion, When they became 
conscious of acceptance with God through faith in Christ. 
·' In each case this expe~ience contributed much to the clear 
understanding of what f'aith really is, since the experience 
itself was obtained only by faith. 
One result of this was the primary interest, held by 
both, in the practical aspect of the subject. Neither 
Luther nor Wesley was much concerned with the metaphysical 
explanation of' faith~ Their chei f concern was how f'ai th 
might beco~e operative in the procuring of salvation. The 
nature of faith was for them not an academic question; it 
was a matter of vital importance, yea, of' life or death. 
It has already been noted that Luther and Wesley 
agreed in attributing to faith a divine source. Faith is 
not the work of man; it is the gift of' God. There is no 
• 
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room here for boasting or for self-righteousness. ·Salvation 
comes only through dependence wholly upon God. We can do 
nothing for ourselves; we can only trust in what God has· . 
done for us. 
Related closely to this is the emphasis which both men 
gave to the objectivity of the atonement. Their definitions 
of saving faith declare, in almost identical terms, that it 
is essentially a matter of confidence in Christ's death for 
us. Faith, for them, was not a nebulous, vague, uncertain 
thing. Neither was it simply a subjective attitude. It 
had a definite object--Christ and His atoni:ilg~:work--and a 
definite goal--salvation, or justification. Definiteness 
and certainty were two essential properties of faith as 
defined by these men. 
With regard to the relation between faith and works 
the two men were in fundamental agreement. We have already 
seen how Luther's earlier solofidianism was modified later 
as he saw the evil fruits of antinomianism. The fanatical 
prophets of his time demonstrated the dangers of rejecting 
good works in the believer's life. 
But Wesley appeared to see still more clearly the 
importance of the ethical emphasis in C~stianity. And 
right here it might be noted that Wesley gave more 
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attention to the matter of holiness of heart and life than 
did Luther. This is only natural, since Luther's great 
work was to point out the simple path to justification, the 
way of faith 'in Christ, in opposition to the current 
Catholic teaching of his day. But Wesley was able to.build 
· on the foundation thus laid and to go a step further in 
his doctrine of Christian perfection. It is interesting to 
note, in passing, that Umphrey Lee asserts that this doctrinE 
was the most distinctive emphasis in Wesley's preaching, 
while Dr. Cell maintains that the Reformation doctrine of 
justi~ication by ~aith ~illed the central place. Certainly 
John Wesley emphasized both very strongly. 
Lastly, we note that ~or both Lpther and Wesley the 
·doctrine of faith was Christ-centric. It was faith not 
simply in something but in someone. The personal factor in 
faith is one of its essential features. Faith is trust,or 
co~idence, in a person, Christ. This factis at once its 
beauty and.its strength. 
We may say, in closing, that faith was a very vital and 
real thing in the lives of these two men. They were what 
they were because of their sure confidence in God. Faith 
made them positive and certain in their preaching and gave 
them moth a large and fruitful ministry. 
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